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Introduction

The Brahma-samhita is a work often quoted by Gaudiya acaryas. The fifth
chapter of this work was discovered by Lord Caitanya while he was
traveling as a sannyast in the Adi-keSava temple in South India, as
described in Sr7 Caitanya-caritamrta, Madhya-Itla 9.237. When the Lord
found this work, tears came to His eyes, He began to tremble and perspire,
and His hairs stood on end in ecstasy. He considered the Brahma-samhita
an expression of the conclusion of all Vaisnava scriptures, and had a copy of
it made and brought to Purt.

Since then, the Brahma-samhita has been revered among Gaudiyas.
Like Srtmad-Bhagavatam, it repesents Krsna as svayani-bhagavan and
shows His relationship to the forms of Visnu, Siva, Durga, Ganesa, and
Brahma. Though the whole of the Brahma-samhita has never been located,
the fifth chapter stands alone as a short but complete work. It is by and large
straightforward, but Jiva Gosvamt has written a commentary to clarify the
ambiguous points.



Sr1 Brahma-sarmbhita

TEXT 1

isvarah paramah kyrsnah
sac-cid-ananda-vigrahah
anadir adir govindah
sarva-karana-karanam

TRANSLATION

Krsna is the supreme controller. He is the enjoyer of innumerable
consorts and the possessor of an eternal form of knowledge and bliss.
Though He is without origin, He is the source of all other forms of God
and is the cause of all causes. He is Govinda, the boy who cares for the
COWS.

COMMENTARY

Rapa Gosvami, whose younger brother was Sri-vallabha and whose older
brother is Sanatana Gosvami, is my good fortune. Indeed, he is the good
fortune of all living entities.

May the excellence of Krsna’s form be honored in my heart! It is by
Krsna’s mercy that I desire to explain the Brahma-sambhita.

This work, passed down by the sages, though difficult to understand, is,
on careful consideration, filled with meaning. In considering the proper
meaning of this work, I take shelter of the greatest sage among sages,
Vedavyasa.

Though the Brahma-samhita has a hundred chapters, this fifth chapter is
complete in itself because it succinctly expresses the essential meaning of
all the scriptures. What persons of pure intelligence realize in the Srimad-
Bhagavatam and other works is present here. What I have explained
extensively in Krsna-sandarbha, I have reviewed, and some of those points
I have used to explain the Brahma-sanhita. Thus my heart is full of joy.



The Word Krsna

The Bhagavatam verse (1.3.28) that begins ete camsa-kalah pumsah krsnas
tu bhagavan svayam establishes Krsna as the primary form of Bhagavan.
The same is stated in 7Svarah paramah krsnah in the first verse of the
Brahma-samhita. The word krsna denotes a specific form of the Lord,
whose name is Krsna. This same form is denoted by great devotees such as
Sukadeva Gosvami in verses like the following:

sa vismayotphulla-vilocano harim

sutam vilokyanakadundubhis tada
krsnavatarotsava-sambhramo ‘sprian
muda dvijebhyo ’yutam apluto gavam

“When Vasudeva saw his extraordinary son, his eyes were struck with
wonder. In transcendental jubilation, he mentally collected ten thousand
cows and distributed them among the brahmanas as a transcendental
festival for the appearance of Krsna.” (Bhagavatam 10.3.11)

The same form of the Lord is denoted in the Chandogya Upanisad of
the Sama Veda in the words, krsnaya vasudevaya devaki-nandanaya: “Unto
Krsna, Vasudeva, the son of Devaki.”!

Placing the word krsna first in a series of names of the Lord in this verse
from the Chandogya Upanisad also indicates the supreme position of
Krsna’s name. Garga Muni indicates the same in the Bhagavatam (10.8.13—
14) by mentioning the name of Krsna before the name of Vasudeva:

asan varndas trayo hy asya

grhnato 'nuyugam taniih
Suklo raktas tatha pita
idantm kysnatam gatah

prag ayam vasudevasya

kvacij jatas tavatmajah
vasudeva iti Sriman

abhijiiah sampracaksate



“Your son Krsna appears as an incarnation in every millennium. In the past,
He assumed three different colors — white, red, and yellow — and now He
has appeared in a blackish color. ... For many reasons, this beautiful son of
yours sometimes appeared previously as the son of Vasudeva. Therefore,
those who are learned sometimes call this child Vasudeva.”

The Brahma-samhita begins with the words 7§varah paramah krsnah to
indicate, at the outset, that Krsna is the principal form of God. This is
similar to filling a pot with milk before using it for anything else, thus
putting the pot to the best use first.2 That Krsna’s name is the chief name of
the Lord is also stated by the Lord in the Prabhasa-khanda of the Padma
Purana in the conversation between Narada and KuSadvaja:

namnam mukhyatamam nama
krsnakhyam me paran-tapa

“O conquerer of enemies, my name Krsna is the chief among all names.”
Similarly, in the 108 names of the Lord mentioned in the Brahmanda
Purana, 1t 1s said:

sahasra-namnam punyanarn
trir-avrttyd tu yat phalam
ekavrttya tu krsnasya
namaikam tat prayacchati

“The auspicious results obtained by reciting a thousand names of the Lord
three times can be obtained by reciting the name of Krsna once.”

This statement of the Brahmanda Purana, that three thousand names of
Visnu are equal to one name of Krsna, also applies to the name Govinda,
mentioned in the Brahma-samhita (anadir adir govindah and later,
govindam adi-purusam tam aham bhajami). Though the person indicated by
the name Govinda i1s Krsna, the name Govinda is used to indicate His
special identity as a cowherd.

The other words in the verse, starting with the word 7§varah, describe
Krsna’s unique nature, using the conventional meaning of the word krsna,
already denoted as the son of Nanda. The same singularity of Krsna, the son
of Nanda, is stated by Garga:



asan varndas trayo hy asya

grhnato 'nuyugam taniih
Suklo raktas tatha pita
idantm krsnatam gatah

bahiini santi namani

ripani ca sutasya te

guna-karmanuriapani
tany aham veda no janah

“Your son Krsna appears as an incarnation in every millennium. In the past,
He assumed three different colors — white, red, and yellow — and now all
these are included in one form. Thus he is called Krsna.... Your son has
many forms and names according to his transcendental qualities and
activities. These are known to me, but people in general do not understand
them.” (Bhagavatam 10.8.13, 15)

Here then is the meaning of these two verses. In every yuga the body of
the person known as Krsna, accepting various avatara forms, appears with
the colors white, red, and yellow. These white, red, and yellow avataras
have directly appeared within Krsna as His limbs now that Krsna has
descended on earth. Thus Krsna is the principal name and form, since He is
indicated as the cause of all other forms and the most attractive among all
of them.3 Thus all the other forms belong to Him (bahiini ripani).
Therefore, prominence is given to Krsna’s name because that name denotes
the person who, due to His specific qualities, is the most prominent.

The Etymological Meaning of the Word Krsna

The conventional meaning of Krsna as the son of Nanda, possessor of
supreme qualities, agrees with the etymological meaning of the word:

krsir bhii-vacakah Sabdo
nas ca nirvrtivacakah
tayor aikyam param brahma
krsna ity abhidhtyate



“Krs means ‘existence’ and na means ‘bliss.” Combined, the two roots
indicate that Krsna is the supreme form of God.”#

This verse cannot refer to another person, for in dealing with worship of
Krsna and discussion of the eighteen-syllable mantra,> a similar verse is
seen in the Gautamiya-tantra:

krsi-Sabdas ca sattartho
nas cananda-svaripakah
sukha-riapo bhaved atma
bhavananda-mayatvatah

“Kri means ‘existence’ and na means ‘having a form of bliss.” He is the
very form of happiness, because He is composed of the bliss that arises
from prema.”

Considering the statements of these two verses, their meaning is as
follows. The meaning of the root bhii in the phrase krsir bhii-vacakah sabdo
is “that entity by whose power all objects exist.” This is equivalent to the
word bhava, meaning “great power,” which is inherent only in the Lord.
Because of the meaning of the word krs given in this verse, “having great
power,” the word karsati, which is derived from the root krs (to
overpower), means “the person who controls all.” The person referred to in
this statement is Krsna. Thus the two words bhii and krs are said to have the
same meaning. In the second verse from the Gautamiya-tantra, krs 1s said
to indicate sattd, or existence (krsi-Sabdas ca sattartho). That is because
“existence” is another meaning of the root bhii (to exist).

Now, if we want to define a pot, we should infer one element (the pot)
as a cause and the other element (the descriptive term) as an effect, by
establishing a relationship of cause and effect. When we define a pot, we
assume that it exists, and thus describing that the pot exists (“pot means the
existence of a pot”) does not tell us anything unique about the pot. We
cannot assume it means existence of some other object, like cloth (“pot
means the existence of cloth”), nor should we assume that it means simply
existence (“pot is existence”), as both would be meaningless as definitions.
In the same way, the use of the word krs in describing Krsna should not
mean merely “existence” but “the cause of the existence of everything.”
This should also be the sense of the word akarsam, the noun derived from



the root krs; it should mean “the power of controlling everything in all
existence” rather than the literal meaning “attraction.” Therefore, for
defining Krsna, when it is said that “krs means existence,” taking that
meaning literally is meaningless. Another more specific meaning of
“existence” must be inferred.

Na stands for nirvrtti, which means bliss. The combination of the two
words krs and na (tayor aikyam), “the Lord as the basis of all things and the
cause of bliss to all” indicates param brahma by identification of case
(samanadhikaranya) in the sentence.

Brahman means that object (brhanam vastu) which is the outstanding
nourisher among all things, and param brahma means the greatest among
all nourishers, or the nourisher who is greater than all other nourishers. That
param brahman, or “greatest nourisher,” is called Krsna (tayor aikyam
param brahma krsna ity abhidhiyate).

If one takes the word krs to mean simply “attraction” and combines that
meaning with the word na, meaning simply “bliss,” a relation of cause and
effect between the object being described and the two modifying words
cannot be established, since Krsna and “attraction and bliss” are equal to
each other. Krsna, the greatest object, is attraction and bliss. This is similar
to saying “ghee is life.” What we really mean by that statement is that ghee
causes long life. Similarly, when we say “Krsna is attraction,” we mean that
Krsna, having power over all things, causes attraction or is attractive to all
things.

The meanings of Brahman just given are supported by the Visnu Purana
(1.12.57), which gives the following derivation of the word brahman:

brhattvad brmhanatvac ca
tad brahma paramam vidur

“Brahman is known as the supreme entity because it is the greatest
[brhattva] and because it is the nourisher of all things [brmhanatva).”
How can this be said? The Visnu Purana is referring to Sruti statements.
The Sruti states that brahma is that which is great and produces greatness.%
Another definition, in the Brhad-gautamiya-tantra, also describes Krsna
as Brahman:



krsi-Sabdas ca sattartho
nas cananda-svariapakah
satta-svanandayor yogat
cit param brahma cocyate

“The word krs means ‘existence’ and na denotes a form of bliss. Because
Krsna is the cause of existence and thus the cause of bliss for all beings, He
is called the Supreme Brahman with consciousness.”

Though the monists consider krs (existence) and na (bliss) to have the
same meaning, indicating one Brahman without qualities, the grammarians
have acknowledged that the words krs and na have different meanings. The
word sat means the supreme cause of all things in existence. Why? This is
proved by the statement sad eva saumyedam agra astt: “That which is
called sat existed before everything.” (Chandogya Upanisad 6.2.1) Also, if
the two words satta and ananda had the same meaning, then one of the
words would be redundant. It would be like describing an object by
repeating two different words that both mean the same thing (like defining a
kadamba tree as a vrksa and raru, two words for “tree”). In addition, that
definition does not produce a relationship of an object being defined and its
descriptive modifier. It simply says “Brahman is Brahman (sar).” Therefore,
the argument that the syllables krs and na, which indicate existence and
bliss, simply indicate the Supreme Brahman, is refuted.

The verse krsi-Sabdas ca sattartho nas cananda-svaripakah sukha-riipo
bhaved atma bhavananda-mayatvatah can be further explained. The first
line indicates that Krsna is full of bliss and endowed with the power to
attract, or rule over, all beings. The second line means that since He has a
most blissful form and thus attracts and rules all, the jivas experience
happiness (sukha-ripo bhaved atma) because of the bliss (ananda-
mayatvatah) arising from prema (bhava).

Thus it should be understood that the word krsna means “he who is
greatest by form and qualities, since he is the personification of bliss and
the ruler and attractor of all beings.” He is conventionally known as the son
of Devaki. The ability of the son of Vasudeva to give bliss to all is seen in
the Vasudevopanisad: devaki-nandano nikhilam anandayat, “The son of
Devaki gives bliss to all.” The author of Nama-kaumudr defines krsna as
param brahma: krsna-Sabdasya tamala-Syamala-tvisi Sri-yasoda-



stanandhaye para-brahmani riidhih, “Krsna indicates the Supreme
Brahman, para-brahman, with the complexion of a dark ramala tree, who
drank milk from the breast of Yasoda.” Thus krsna indicates He who is
composed solely of bliss, who is unchanging and eternally perfect, and who
1s the son of Devaki.

The word should not be given another meaning (such as “krsna means
‘black’”). Bhatta’ says:

labdhatmika satt ridhir
bhaved yogapaharint
kalpantya tu labhante
natmanam yoga-badhatah

“The conventional meaning of a word overrides its etymological meaning.
When context indicates a contradiction to the etymological meaning, the
etymological meaning cannot be applied.”

Krsna is Para-brahman

In Srl‘mad-Bhdgavatam Krsna is also defined as para-brahman:

yviiyam nr-loke bata bhiiri-bhaga
lokam punana munayo ’bhiyanti
yvesam grhan avasatiti saksad
giidham param brahma manusya-lingam

“My dear Maharaja Yudhisthira, all of you [the Pandavas] are extremely
fortunate, for the Supreme Personality of Godhead, Krsna, lives in your
palace just like a human being. Great saintly persons know this very well,
and therefore they constantly visit this house.” (7.10.48)

aho bhagyam aho bhagyam
nanda-gopa-vrajaukasam

yan-mitram paramanandam

pirnam brahma sandatanam



“How greatly fortunate are Nanda Maharaja, the cowherd men and all the
other inhabitants of Vraja-bhimi! There is no limit to their good fortune,
because the Absolute Truth, the source of transcendental bliss, the eternal
Supreme Brahman has become their friend.” (10.14.32)

Similarly, the Visnu Purana (4.11.2) says:

yatravatirnam kyrsnakhyam
param brahma narakrti

“The para-brahman in human form is called Krsna.”
The Bhagavad-gtta (14.27) says:

brahmano hi pratisthaham

“I am the basis of Brahman.”
And the Gopala-tapant Upanisad says:

yo ’sau param brahma gopalah

“The Supreme Brahman is the cowherd boy Krsna.”

The Word Isvara

Now let us return to the original text. Since the word 7§vara refers to Krsna,
who has just been described, 7§vara here means “the ultimate controller of
all things.” This is included in the meaning of the word krsna when we
consider another meaning of the same word given in the Gautamiya-tantra:

athava karsayet sarvam
jagat sthavara-jangamam
kala-riipena bhagavan
tenayam krsna ucyate

“The Lord is called Krsna because He overpowers [karsayet], in His form
of time, all moving and nonmoving entities in the universe.”

Even the word for kala (time) means “to control.” In the Third Canto of
Srtmad-Bhagavatam (3.2.21) Uddhava gives a complete description of this



controlling aspect of Krsna:

svayam tv asamyatisayas tryadhisah
svarajya-laksmy-apta-samasta-kamah
balim haradbhis cira-loka-palaih
kirtta-koty-edita-pada-ptthah

“No one is equal to or superior to Him. He is master of the three energies
and the three Visnus. All His desires are fulfilled by Laksmt and His
rulership over His devotees, pastimes, and qualities. He is praised by the
sound of the devatas’ ten million crowns touching the ground at His lotus
feet as those eternal maintainers offer their respects while presenting Him
gifts.”

The Grta (10.42) adds, idam krtsnam ekamsena sthito jagat: “By one
fragment of My power I pervade and support this whole universe,” and the
Gopala-tapant Upanisad (1.19) says, eko vast sarvagah krsna tdyah: “The
one Lord Krsna, who controls all and pervades all, should be worshiped.”

The Word Parama

Because Krsna is the controller of all, He is designated as paramah. The
word parama means “the Lord who possesses the most excellent [paral]
energies [Saktis] in the form of Laksmis [ma].” These energies, or Saktis, are
described in the Bhagavatam:

grhesu tasam anapayy atarka-krn

nirasta-samyatisayesv avasthitah
reme ramabhir nija-kama-sampluto
yathetaro garhaka-medhikams caran

“The Lord, performer of the inconceivable, constantly remained in each of
His queens’ palaces, which were unequaled and unexcelled by any other
residence. There, although fully satisfied within Himself, He enjoyed with
His pleasing wives, and like an ordinary husband He carried out His
household duties.” (10.59.43)



nayam Sriyo ‘nga u nitanta-rateh prasadah
svar-yositam nalina-gandha-rucam kuto 'nyah

rasotsave ‘sya bhuja-danda-grhita-kantha-

labdhasisam ya udagad vraja-vallabhtnam

“When Lord Srf Krsna was dancing with the gopTs in the rasa-lila, the
gopts were embraced by the arms of the Lord. This transcendental favor
was never bestowed upon the goddess of fortune or other consorts in the
spiritual world. Indeed, never was such a thing even imagined by the most
beautiful girls in the heavenly planets, whose bodily luster and aroma
resemble the lotus flower. And what to speak of worldly women who are
very beautiful according to material estimation?” (10.47.60)

tabhir vidhita-sokabhir
bhagavan acyuto vrtah
vyarocatadhikam tata

purusah Saktibhir yatha

“Encircled by the gopts, who were now relieved of all distress, Lord
Acyuta, the Supreme personality of Godhead, shone forth splendidly. My
dear King, Krsna thus appeared like the Supersoul encircled by His spiritual
potencies.” (10.32.10)

It is also said in the Brahma-samhita (5.56):

Sriyah kantah kantah parama-purusah

“In Goloka reside the most beautiful young women — goddesses of fortune
and loving consorts, every one — and their lover, the supreme male.”
The Gopala-tapant Upanisad says:

krsno vai paramam daivatam

“Krsna is the Lord endowed with many energies in the form of goprs.”

The Word Adi



Since Krsna alone is parama, endowed with such energies, He is called adi
(first). The Bhagavatam (10.72.15) uses the word dadyah to describe Krsna:

Srutvajitam jarasandham
nrpater dhyayato harih
ahopayam tam evadya
uddhavo yam uvaca ha

“When King Yudhisthira heard that Jarasandha remained undefeated, he set
to pondering, and then the primeval Lord, Hari, told him the means
Uddhava had described for defeating Jarasandha.”

Sridhara Svami explains in his commentary that the words adyah harih
refer to Krsna. In the Eleventh Canto also the quality of excellence
(rsabham) is mentioned along with being first (adya).

bhava-bhayam apahantum jiiana-vijiana-saram
nigama-krd upajahre bhrnga-vad veda-saram
amrtam udadhita$ capayayad bhrtya-vargan
purusam ysabham adyam krsna-samjiiam nato ‘smi

“As the author of the Vedas, the Lord, like a bee, has extracted the essence
from those Vedas in order to destroy fear of material existence. This essence
of all knowledge and self-realization is nectar extracted from the Milk
Ocean. He has made His devotees drink that nectar, and He has cheated the
demons. I offer my obeisances to that Supreme Lord, the original and
greatest of all beings, St Krsna.” (Bhagavatam 11.29 .49)

Anadih

One should not think being adi (first) means that Krsna is no more than one
of the many forms that appear in the material world. To make this clear, the
word anadih is used as well. This indicates that Krsna’s forms appearing in
the material world are eternal forms existing in the spiritual world. Thus,
after stating eko vast sarvagah krsna idyah, the Gopala-tapant Upanisad
says, nityo nityanam cetanas cetananam: ‘“He is the chief eternal being and
the chief conscious being.”



Sarva-karana-karanam

Because of Krsna’s status as first, He is called sarva-karana-karanam, the
cause of all causes. He is the cause behind even the creator of the material
realm, the purusavatara. Devaki says to Krsna in the Tenth Canto of
Sn‘mad-Bhdgavatam (10.85.31):

yvasyamsamsamsa-bhagena
visvotpatti-layodayah
bhavanti kila visvatmarms
tam tvadyaham gatim gata

“O Soul of all that be, the creation, maintenance, and destruction of the
universe are all carried out by a fraction of an expansion of an expansion of
Your expansion, the purusavatara. Today I have come to take shelter of
You, the Supreme Lord.”

The commentary on this statement is as follows. The expansion of
Krsna, the purusavatara, has an expansion in the form of maya. Maya has
an expansion in the form of the gunas, the material modes. This is an
explanation of the phrase “an expansion of an expansion of Your
expansion” (yasyamsamsamsa). By one very small portion of the gunas
(bhagena), the creation, maintenance, and destruction of the universe take
place. Therefore, Devaki says, “I surrender unto You (#va).”

Similarly, Brahma prays:

narayanas tvam na hi sarva-dehinam
atmasy adhisakhila-loka-sakst
narayano ‘ngam nara-bhii-jalayanat
tac capi satyam na tavaiva maya

“Are You not the original Narayana, O supreme controller, since You are the

Soul of every embodied being and the eternal witness of all created realms?

Indeed, Lord Narayana is Your expansion, and He is called Narayana

because He is the generating source of the primeval water of the universe.

He is real, not a product of Your illusory energy.” (Bhagavatam 10.14.14)
To explain the derivation of the word Narayana, it is said:



nardj jatani tattvani
naraniti vidur budhah
tasya tany ayanam pirvam
tena narayanah smrtah

“The elements of creation that arise from the Lord (nara) the wise know as
nara. The shelter of these elements, which exists previous to them, is called
ayana. Thus the purusa is known as Narayana.”

Thus Brahma states that Narayana is an expansion, and Krsna is the
source. The Gita (10.42) also says, vistabhyaham idam krtsnam ekamsena
sthito jagat: “By one of My expansions, the purusa, I am firmly established
in the universe.” In this way, the etymological meaning of the name Krsna
has again been show to be true, since He is also the basis of Narayana.

Vigrahah

Even those who claim that the roots in the word krsna, krs and na, simply
mean “supreme bliss” and do not indicate a person cannot deny the fact that
Krsna has inherent powers, which is made apparent by descriptive words
like 7$vara in the verse under discussion. It would be inappropriate to
attribute these qualities to some other object or person, since Krsna is
described as supreme in power (ZSvara) and the supreme cause (sarva-
karana-karanam).

Nonetheless, there is an objection. In addition, the §ruti says:

anando brahma iti
ko hy evanyat kah pranyad yad
esa akasa anando na syat
anandad tmani bhiitani jayante

“Brahman is bliss. Who could breathe without this Brahman if this blissful
Brahman were not present? From bliss all entities are born.” (Taittirtya
Upanisad 2.7.1 and 5)

na tasya karyam karanam ca vidyate
na tat-samas cabhyadhikas ca drsyate



parasya Saktir vividhaiva Sriiyate
svabhavikrt jiiana-bala-kriya ca

“He has no body and no senses. No one is equal to Him or higher than Him.
His supreme power is manifold. His actions are naturally revealed with
knowledge and strength.” (Svetasvatara Upanisad)

An opponent may thus say, “Though you say that, according to the
etymology, krsna means ‘he who attracts all, he who is the greatest, and he
who is bliss,” from that definition itself He should actually be considered
formless, for bliss cannot have a form, in view of those quotations already
mentioned.”

That may be true, but the Lord, by being endowed with parama-sakti,
supreme energies, possesses an extraordinary form, full of eternal bliss.
Thus the verse states sac-cid-ananda-vigraha. He is bliss, but He also has a
form comprised of eternity, knowledge, and bliss. In the Tenth Canto of
Srimad-Bhagavatam (10.14.22), Brahma says:

tasmad idam jagad asesam asat-svaripam
svapnabham asta-dhisanam puru-duhkha-duhkham
tvayy eva nitya-sukha-bodha-tanav anante
mayata udyad api yat sad ivavabhati

“Therefore this entire universe, which like a dream is by nature unreal,
nevertheless appears real, and thus it covers one’s consciousness and assails
one with repeated miseries. This universe appears real because it is
manifested by the potency of illusion emanating from You, whose unlimited
transcendental forms are full of eternal happiness and knowledge.”

Also the Gopala-tapant and Hayastrsa Upanisads say, sac-cid-ananda-
riipaya krsnayaklista-karmane: “1 offer my respects unto Krsna who, with a
form of eternity, knowledge, and bliss, is unafflicted by suffering.”

Also, the 108 names of Krsna mentioned in the Brahmanda Purana
describe Him as nanda-vraja-jananandrt sac-cid-ananda-vigragah: Krsna’s
form — made up of eternity, knowledge, and bliss — gives joy to the people
of Vraja.



Sad-vigrahah

Sac-cid-ananda-vigraha means the following. Sat-vigraha means that His
form does not change. In the Tenth Canto of Srz‘mad-Bhdgavatam (10.2.26)
the devatas, headed by Brahma, pray to the Lord (using the word satya
repeatedly):

satya-vratam satya-param tri-satyam
satyasya yonim nihitam ca satye
satyasya satyam rta-satya-netram
satyatmakam tvam Saranam prapanndah

“O Lord, You never deviate from Your vow, which is always perfect
because whatever You decide is perfectly correct and cannot be stopped by
anyone. Being present in the three phases of cosmic manifestation —
creation, maintenance, and annihilation — You are the Supreme Truth.
Indeed, unless one is completely truthful, one cannot achieve Your favor,
which therefore cannot be achieved by hypocrites. You are the active
principle, the real truth, in all the ingredients of creation, and therefore You
are known as antaryamr, the inner force. You are equal to everyone, and
Your instructions apply for everyone, for all time. You are the beginning of
all truth. Therefore, offering our obeisances, we surrender unto You. Kindly
give us protection.”

Devakt says:

naste loke dvi-parardhavasane
maha-bhiitesv adi-bhiitam gatesu
vyakte ’vyaktam kala-vegena yate
bhavan ekah Sisyate ’Sesa-samjiiah

“After millions of years, at the time of cosmic annihilation, when
everything, manifested and unmanifested, is annihilated by the force of
time, the five gross elements enter into the subtle conception, and the
manifested categories enter into the unmanifested substance. At that time,
You alone remain, and You are known as Ananta Sesa—nﬁga.” (Bhagavatam
10.3.25)



martyo mrtyu-vyala-bhitah palayan
lokan sarvan nirbhayam nadhyagacchat
tvat padabjam prapya yadrcchayadya
susthah Sete mrtyur asmad apaiti

“No one in this material world has become free from the four principles
birth, death, old age, and disease, even by fleeing to various planets. But
now that You have appeared, my Lord, death is fleeing in fear of You, and
the living entities, having obtained shelter at Your lotus feet by Your mercy,
are sleeping in full mental peace.” (Bhagavatam 10.3.27)

And Brahma also prays:

adyaiva tvad rte ’sya kim mama na te mayatvam dadarSitam
eko ’si prathamam tato vraja-suhrd-vatsah samasta api
tavanto ’si catur-bhujas tad akhilaih sakam mayopdsitas
tavanty eva jaganty abhiis tad amitam brahmadvayam Sisyate

“Have You not shown me today that both You Yourself and everything
within this creation are manifestations of Your inconceivable potency? First
You appeared alone, and then You manifested Yourself as all of
Vrndavana’s calves and cowherd boys, Your friends. Next You appeared as
an equal number of four-handed Visnu forms, who were worshiped by all
living beings, including me, and after that You appeared as an equal number
of complete universes. Finally, You have now returned to Your unlimited
form as the Supreme Absolute Truth, one without a second.” (Bhagavatam
10.14.18)

Additionally, the Grta (14.27) says, brahmano hi pratisthaham: “I am
the basis of Brahman, which is eternal.” The Gita (15.18) also says:

yasmat ksaram atito "ham
aksarad api cottamah
ato smi loke vede ca
prathitah purusottamah

“Because I am superior to the conditioned and the liberated jivas, I am
celebrated in the Vedas, both the Srutis and smrtis, as the Supreme Person.”
The Gopala-tapant Upanisad says:



janma-jarabhyam bhinnah sthanur ayam acchedyo ’yam yo ‘sau
saurye tisthati

yo ‘sau gosu tisthati, yo ‘sau gah palayati, yo ‘sau gopesu tisthati
govindan mytyur bibheti

“He is unchanging, free from birth and old age. He who stays in Vrndavana
is indivisible. Death fears Govinda, who stays with the cows, who protects
the cows, and who resides with the cowherd people.”

In this verse the word saurya comes from saur?, the Yamuna. The
neighboring area, Vrndavana, is called saurya.

Cid-vigrahah

The statement cid-vigraha, “having a body of knowledge,” means that the
Lord’s form has the power to reveal itself to others, because it is self-
revealing.8 It is not dependent on another object to reveal it. Brahma has
stated the same in the Tenth Canto of Srz‘mad-Bhdgavatam (10.14.23):

ekas tvam atma purusah puranah
satyah svayam-jyotir ananta adyah
nityo ’ksaro ’jasra-sukho nirafijanah
puarndadvayo mukta upadhito "mrtah

“You are the one Supreme Soul, the primeval Supreme Personality and the
Absolute Truth — self-manifested, endless, and beginningless. You are
eternal and infallible, perfect and complete, without any rival, and free from
all material designations. Your happiness can never be obstructed, nor have
You any connection with material contamination. Indeed, You are the
indestructible nectar of immortality.”

The Gopala-tapant Upanisad (1.26) says:

yo brahmanam vidadhati piarvam
yo vidyastasmai gopayati sma krsnah
tam ha daivam atma-buddhi-prakasam

mumuksur vai Saranamanuvrajeta



“Those desiring liberation should take shelter of Krsna, who reveals
Himself to others’ perception and who in the past created Brahma and
protected spiritual knowledge for him.”

The Svetasvatara Upanisad says:

na caksusa pasyati riipam asya

“One cannot see His form with the material eye.”
And the Mundaka Upanisad (3.2.4) says:

yam evaisa vrnute tena labhyas
tasyaisa atma vrnute tanum svam

“The Lord reveals His form to whomsoever He chooses.”

Ananda-vigrahah

Ananda-vigraha means that Govinda is the abode of the purest, highest
prema, complete with all its components. This is made clear in the Tenth
Canto of Srl‘mad-Bhagavatam (10.14.49) as well:

brahman parodbhave krsne

iyan premd katham bhavet
vo ’bhiita-piirvas tokesu

svodbhavesv api kathyatam

“O brahmana, how could the cowherd women have developed for Krsna,
someone else’s son, such unprecedented pure love — love they never felt
even for their own children? Please explain this.”

Vasudeva says (Bhagavatam 10.3.13):

vidito ’si bhavan saksat
purusah prakrteh parah
kevalanubhavananda-
svaripah sarva-buddhi-drk



“My Lord, You are the Supreme Person, beyond material existence, and
You are the Supersoul. Your purely blissful form can be perceived by
transcendental knowledge, by which You can be understood as the Supreme
Personality of Godhead. I now understand Your position perfectly.”

Sruti says:

anandam brahmano ripam

“The form of Brahman is bliss.”

Since the Lord’s form of eternity, knowledge, and bliss is perfect and
intrinsic, that form is nondifferent from Him. Thus the words arma and
vigraha may be used as synonyms. It has been shown that the Lord, unlike
the jiva, is not embodied (dehr); He does not have a material body separate
from the arma. Sukadeva says:

krsnam enam avehi tvam

atmanam akhildatmanam

jagad-dhitaya so 'py atra
dehtvabhati mayaya

“You should know Krsna to be the original Soul of all living entities. For
the benefit of the whole universe, He has, out of His causeless mercy,
appeared as an ordinary human being [dehivabhati]. He has done this by the
strength of His mercy.” (Bhagavatam 10.14.55)

In this verse, maya means “mercy.” The Visva-prakasa dictionary says,
maya dambhe krpayam ca: “Maya means ‘pride’ and ‘mercy.””

Govinda

Since Krsna eternally possesses the type of form just discussed, for the
purposes of absorbing Himself in pastimes He sometimes appears as the
king of the Vrsnis and sometimes as Govinda, the cowherd boy. In the
Twelfth Canto of Srz‘mad-Bhagavatam (12.11.25), Suta explains:

Sri-krsna krsna-sakha vrsny-rsabhavani-dhrug-
rajanya-vamsa-dahananapavarga-virya



govinda gopa-vanita-vraja-bhrtya-gita
tirtha-Sravah Sravana-mangala pahi bhrtyan

“O Krsna! O friend of Arjuna! O chief among the descendants of Vrsni! O
destroyer of those kings that are disturbing elements on this earth! O Lord
whose prowess never deteriorates! O Govinda! O Lord whose fame purifies
the universe and gives pleasure to the ears, because it is sung by Uddhava,
the servant of the gopts of Vraja! O Lord, please protect Your devotees.”
Though Krsna performs pastimes in Vrndavana and Dvaraka, His form
as Govinda [unique to Vrndavana] is the most worthy of worship because
Govinda is endowed with the most affectionate form, pastimes, and
associates. Thus the Brahma-samhita uses the name Govinda to distinguish
the Vrndavana Krsna from the Dvaraka Krsna. This Govinda will later be
praised in the verse that starts with the words cintamani-prakara-sadmasu
kalpa-vrksa. Govinda, which means “the Lord of the cows,” should not be
considered an inferior name, because after Surabhi bathed Krsna for His
victory over Indra, Indra honored Him with the name Govinda.
(Bhagavatam 10.27.23) In the chapter of Srtmad-Bhagavatam preceding
Indra’s praise of Govinda, Sukadeva prays, priyan na indro gavam: “May
the Lord of the cows be pleased with us.” If Krsna is the shelter of all
beings, and then is called the shelter of the cows, it indicates that Krsna
remains perfect in His status. Calling Krsna Govinda — Lord of the cows —
does not indicate a lesser being, an inferior vaisya. The Go-siikta says:

gobhyo yajiiah pravartante
gobhyo devah samutthitah
gobhir vedah samudgtrnah
sad-anga-padaka-kramah

“Sacrifices take place because of the cows. The devatas appear because of
the cows. The Vedas, with their six arngas, appear because of the cows.”

These cows have appeared on earth from the supreme planet, Goloka. In
the Gopala-tapant Upanisad, Brahma himself states that he worships the
Lord as Govinda:



govindam sac-cid-ananda-vigraham vrndavana-sura-bhiiruha-
talastnam satatam samarud-gano ’ham tosayami

“I, along with the Maruts, satisfy Govinda, the form of eternity, knowledge,
and bliss, who sits beneath a desire tree in Vrndavana.”

In addition, in the Tenth Canto of Srz‘mad-Bhdgavatam (10.14.34)
Brahma prays to attain the association of the Lord in His form as the son of
Nanda:

tad bhiiri-bhagyam iha janma kim apy atavyam
vad gokule ’pi katamanghri-rajo-’bhisekam
yaj-jivitam tu nikhilam bhagavan mukundas
tv adyapi yat-pada-rajah Sruti-myrgyam eva

“My greatest possible good fortune would be to take any birth whatever in
this forest of Gokula and have my head bathed by the dust falling from the
lotus feet of any of its residents. Their entire life and soul is the Supreme
Personality of Godhead, Mukunda, the dust of whose lotus feet is still being
searched for in the Vedic mantras.”

Brahma addresses the Lord as the son of the cowherd Nanda (pasu-pa —
of the cowherd; angajaya — unto the son):

naumidya te ’bhra-vapuse tadid-ambaraya

gunijavatamsa-paripiccha-lasan-mukhaya
vanya-sraje kavala-vetra-visana-venu-
laksma-Sriye mrdu-pade pasupangajaya

“My dear Lord, You are the only worshipable Lord, the Supreme
Personality of Godhead, and therefore I offer my humble obeisances and
prayers just to please You. O son of the king of the cowherds, Your
transcendental body is dark blue like a new cloud, Your garment is brilliant
like lightning, and the beauty of Your face is enhanced by Your guiija
earrings and the peacock feather on Your head. Wearing garlands of various
forest flowers and leaves, and equipped with a herding stick, a buffalo horn,
and a flute, You stand beautifully with a morsel of food in Your hand.”
(Bhagavatam 10.14.1)



Therefore, other meanings for the word govinda, indicating various
great powers, are not accepted. The Gautamiya-tantra, in its description of
the ten-syllable mantra,’ after reiterating that since Krsna is all-powerful He
is the Supreme Lord, concludes that He is also a cowherd boy:

gopiti prakrtim vidyaj janas tattva-samithakah
anayor asrayo vyaptya karanatvena cesvarah

sandranandam param jyotir vallabhatvena kathyate

athava gopt prakrtir janas tad-amSa-mandalam
anayor vallabhah proktah svamt kysnakhya tsvarah

karya-karanayor tSah Srutibhis tena gryate

aneka-janma-siddhanam goptnam patir eva va

nanda-nandana ity uktas trailokyananda-vardhanah

“Those persons possessing truth know that gop? means prakrti. Jana means
the assembly of all the material elements. The shelter of prakrti and its
elements is the Lord since He is the final cause and pervades everything. Or,
gopt can mean the spiritual prakrti, and jana can mean the assembly of
secondary forms of the Lord. The Lord (7svara) known as Krsna is called
vallabha, the master of LaksmTt and of the other forms of God. Vallabha
means the supreme light, condensed bliss. The word gop7? means prakrti, the
energy of the Lord called maya, which is the material cause of the universe.
The word jana means tattva-samithaka, the elements starting with mahat-
tattva. The shelter of both is the Supreme Lord, the supreme light composed
of condensed bliss. This is the meaning of vallabha. The Lord of cause
(prakrti) and effect (paiica-mahabhiita) is thus glorified by the Srutis in this
mantra. Another meaning is that Krsna is the master of many cowherd
women who achieved perfection after many births. He who is the son of
Nanda, Nanda-nandana, increases the bliss of the three worlds.”10

There are two reasons He is called 7svara, the possessor of all powers:
He pervades everything as effect (karya), and He is the ultimate cause
(karana). Prakrti also refers to the Sakti of the Lord called Maha-laksmt,
who appears in Vaikuntha. She is beyond maya and arises from the Lord’s
svaripa. Amsa-mandalam refers to the forms of Sankarsana and others.
Aneka-janma-siddhanam means “after endless births in the material world.”
This does not indicate that the goprts are all sadhana-siddhas, but that they,



like Krsna, appear in the material world countless times just to perform
pastimes with Him. Thus the Lord says in the Gita, bahiini me vyatitani
janmani tava carjuna: “O Arjuna, You and I have passed many births in this
world.” (Gita 4.5)

Though Krsna is eternal, Garga has also said that Krsna is the son of
Nanda. Though he says the following, it can be explained logically that
Krsna is actually Nanda’s son.

prag ayam vasudevasya

kvacij jatas tavatmajah
vasudeva iti Sriman

abhijiiah sampracaksate

“For many reasons, this beautiful son of yours sometimes appeared
previously as the son of Vasudeva. Therefore, those who are learned
sometimes call this child Vasudeva.” (Bhagavatam 10.8.14)

He appeared to be the son of Vasudeva because He appeared in
Vasudeva’s mind: avivesamsa-bhdagena mana anakadundubheh, “He
entered with all of His potential opulences into the mind of Vasudeva.”
(Bhagavatam 10.2.16) And, dadhara sarvatmakam atma-bhiitam kastha
yathananda-karam manastah: “Devaki became beautiful by carrying Lord
Krsna, the original consciousness for everyone, the cause of all causes,
within the core of her heart, just as the east becomes beautiful by carrying
the rising moon.” (Bhagavatam 10.2.18)

But simultaneously He appeared to Nanda in Vraja. This point is
supported by many scriptures. Though He made an appearance to Vasudeva,
He also appeared as the son (atmaja) of Nanda. Nanda and YaSoda’s pure,
great prema for Him, filled with parental affection, is most appropriate.
Similarly, though Varaha appeared to take birth from the nostril of Brahma,
simultaneously He appeared on Varaha-loka, though the common people
didn’t see this. Pure prema belongs to Nanda but is obstructed in Vasudeva
because Vasudeva’s love is mixed with the knowledge that Krsna is the
Lord. Thus it is correct when Garga says that Krsna, though the son of
Nanda (tavatmajah), is also the son of Vasudeva. Sukadeva confirms that
Krsna is the son of Nanda:



nayam sukhapo bhagavan
dehinam gopika-sutah

jAaaninam catma-bhitanam
yatha bhaktimatam iha

“The Supreme Personality of Godhead, Krsna, the son of Mother YaSoda, is
accessible to devotees engaged in spontaneous loving service, but He is not
as easily accessible to mental speculators, to those striving for self-
realization by severe austerities and penances, or to those who consider the
body the same as the self.” (Bhagavatam 10.9.21)

The knowers of @dgama confirm this by saying:

sakala-loka-mangalo nanda-gopa-tanayo devata

“Krsna, the son of Nanda, is auspiciousness for the whole world.”
(Gautamiya-tantra)

In the Gautamtya-tantra’s description of the ten-syllable mantra as well,
this fact was acknowledged (nanda-nandana ity uktas trailokyananda-
vardhanah). One should also consult the Vaisnava-tosant commentary on
the verse beginning nandas tv atmaja utpannah.!

TEXT 2

sahasra-patra-kamalam
gokulakhyam mahat padam
tat-karnikaram tad-dhama
tad-anantamsa-sambhavam

TRANSLATION

The abode [dhama] of Krsna called Gokula is the supreme abode. It is
the center [pericarpel or hypanthium] of a lotus with a thousand petals
and is sustained by a portion of the spiritual energy of Baladeva called
Ananta.

COMMENTARY



This verse presents the eternal dhama suitable for the form of Govinda.
There is a lotus with a thousand petals. It should be understood that this
lotus is made of cintamani, since it will later be explained that the earth
there is made of cintamani (bhiimis cintamani-ganamayrt). It is mahat-
padam, “the most excellent place.” The words mahat-padam can also
indicate that this is Maha-vaikuntha, the place of the majestic form of
Krsna. However, out of fear that there are too many possible meanings, the
meaning is made specific by adding the phrase gokulakhyam, “it is called
Gokula.” Thus mahat-padam does not refer to Maha-vaikuntha.

By applying the principle that the conventional meaning overrides the
literal meaning, gokula (literally, “a cowshed”) is defined by the
conventional meaning “the spiritual living place of the cowherd people of
Vraja.” In the same sense it is said in the Tenth Canto of Srtmad-
Bhagavatam, bhagavan gokulesvarah: “He is the Lord of Gokula, the
cowherd village.” The word gokula will be used with this sense later in the
Brahma-samhita. This dhama 1s also called vana-vaikuntha in the
scriptures.!? This place of Krsna may be called “great” (mahat-padam)
because it has a huge palace (mahantahpuram) suitable for living with
many others — with Nanda, YaSoda, and other devotees. That Krsna lives
together with them will be shown later. The nature of this dhama is then
explained. It exists eternally (sambhavam) as a purely spiritual, self-
effulgent portion of Baladeva called Ananta (anantamsa). This is also
understood from the Vaisnava scriptures (tantra). Or the phrase can mean
“it 1s the dwelling place (sambhava) of Baladeva, of whom Ananta is a
portion (ananto 'msa).”

TEXT 3

karnikaram mahad yantram
sat-konam vajra-kilakam
sad-anga-sat-padr-sthanam
prakrtya purusena ca

premananda-mahananda
rasenavasthitam hi yat



Jjyott-rilpena manund
kama-bijena sangatam

TRANSLATION

The pericarpel of the lotus is also a great yantra with six points and a
diamond centerpiece. The six parts of the mantra are placed on the six
points of the yantra. The yantra is accompanied by material nature
[prakrti, the deity of the yantra] and the supreme person [purusa, the
deity of the mantra]. This yantra produces a variety of blissful mellows
[rasas] arising from transcendental love for the Lord [prema]). The
yantra is also endowed with the kama-bija, a self-revealing nonmaterial
mantra.

COMMENTARY

Two verses now speak of the pericarpel, the center, of the lotus. This pitha,
or “sacred abode,” is the chief abode, the abode of the king of mantras — the
eighteen-syllable Krsna mantra. This pitha is worshiped by everyone. A
yantra is a diagram that for purposes of worship embodies a particular
mantra. The yantra is described in this verse. Within it there is a form with
six points (sad-konam). In the center, shining like a diamond (vajra-
ktlakam), is the bija of the mantra. The syllable ca in the verse indicates
other elements in this yantra. One should understand that the k7laka, or
central pivot, is composed of four letters (k/im) and that the other words are
in the dative case.

The purpose of the six points is explained as follows. The six points are
the abodes of the six parts of the eighteen-syllable mantra. Prakrti refers to
the dwelling place of the mantra, which is directly Krsna because He is its
final cause (karana). Moreover, when reciting the rsi (meter), the presiding
deity, and other factors concerning the mantra, prakrti is mentioned as
Krsna.l3 The word purusa refers to the presiding deity of the mantra. The
yantra is established with these two — prakrti and purusa (prakrtya
purusena ca avasthitam). Krsna appears in the mantra in four ways: as the
final cause (karana), as the presiding deity (adhisthatr-devata), as the
letters of the mantra (varna), and as the object of worship (aradhya). Here
the karana and adhisthatr-devata forms are mentioned (as prakrti and



purusa). The aradhya form was mentioned previously with 7svarah
paramah krsnah. The letters of the mantra (varna) will be revealed later
with kamah krsnaya (verse 24). As the HayaStrsa-paiicaratra says:

vacyatvam vacakatvam
devata-mantrayor iha

abhedenocyate brahma

tattva-vidbhir vicaratah

“The wise conclude that the deity expressed in the mantra and the mantra
itself are nondifferent, O Brahma.”
The Gopala-tapant Upanisad says:

vayur yathaiko bhuvanam pravisto
janye janye parica-ripo babhiiva
krsnas tathaiko ’pi jagad-dhitartham
Sabdendsau parica-pado vibhati

“Just as one air entered the universe and became five forms, Krsna, though
having one form, exists as five syllables in sound for the benefit of the
world.”

Sometimes Durga is considered the adhisthatr-devata by considering
the nondifference between the Sakti and possessor of Sakti. The Gautamiya-
tantra says:

radha durga Siva durga

laksmt durga prakirtita

gopala-visnu-pijayam
ady-anta na tu madhyama

“Durga 1s a name for Radha, Parvatt, and Laksmi, in the worship of Gopala,
Siva, and Visnu.”

yvah krsnah saiva durga syad
va durga krsna eva sah
anayor antaradarst
samsaran no vimucyate



“Krsna is nondifferent from Radha (Durga). Radha is nondifferent from
Krsna. He who sees difference between Them cannot be liberated from this
world.”

Thus Krsna is the Lord and Durga is His svariipa-Sakti, not the Durga
associated with the material world. This is the derivation of the word durga:
with great difficulty (dur) in worship, she is understood (ga). The Narada-
paiicardtra says in the conversation of Srutividya:

janaty eka para-kanta
saiva durga tad-atmika
ya para parama Saktir
maha-visnu-svarapint

yasya vijiana-madtrena
paranam paramatmanah

muhiirtad eva devasya
praptir bhavati nanyatha

ekeyam prema-sarvasva-
svabhava sri-kulesvart
anaya sulabho jiieya
adi devo ’khilesvarah

bhaktir bhajana-sampattir
bhajate prakrtih priyam

jAayate ‘tyanta duhkhena
seyam prakrtir atmanah

durgeti giyate sadbhir
akhanda-rasa-vallabha
asya avarika saktir
maha-mayakhilesvart

yaya mugdham jagat sarvam
sarva-dehabhimanatah



“The supreme lover of Visnu, called Durga, knows. She is the supreme,
transcendental Sakti, the counterpart of Maha-visnu. By realizing her, one
immediately attains the Supreme Lord, the Supreme Soul among all souls.
There is no other way of realizing the Lord. She alone has the nature of
complete prema. She alone is the goddess of all beauty. By her one can
easily realize the Supreme Lord. She is devotion, a wealth of worship. She,
called prakrti, worships her lover. Because it is only with great difficulty
that the arma comes to know this prakrti, the saints call her Durga, ‘hard to
understand.” She is the Lord’s consort, full of complete rasa. Her secondary
Sakti is the goddess in charge of maha-maya, the material realm. By this
expansion the universe is bewildered because she makes the jivas think in
terms of their bodies.”

In the Sammohana-tantra, Durga says to Jaya:

yan namnd namni durgaham
gunair gunavati hy aham
yad-vaibhava maha-laksmt
radha nitya paradvaya

“It 1s I who am designated by the name Durga. I am full of all qualities. But
my source is the supreme, eternal Maha-laksmi, Radha, who is nondifferent
from me.”

In this dhama or yantra there is bliss in the form of prema
(premananda), which becomes a variety of mature rasas filled with even
greater bliss (mahananda). This assumes another form as the self-revealing
or spiritual (jyoti-ripena) mantra (manunad) of the kama-bija. Though
kama-bija is part of the mantra, it is mentioned separately as a mantra since
it is sometimes used independently.

TEXT 4
tat-kifijalkam tad-amsanam
tat-patrani Sriyam api

TRANSLATION



Around the pericarpel is a wall with spires like stamens. In that place
are also groves and bowers, like petals, that serve as various divisions
for Krsna’s cowherd girlfriends, the gopis.

COMMENTARY

After the dhama of Krsna has been described, the surrounding areas or
coverings are described in one line. Kifijalka means “filaments,” but in this
case refers to the surrounding wall covered with turrets or spires. Amsanam
refers to other areas within the dhama where great devotees who share
similar emotions reside. They will have emotions suitable for the place
already mentioned, Gokula. Sukadeva has described those favorable
emotions as follows:

evam kukudminam hatva
stiiyamanah dvijatibhih
viveSa gostham sa-balo
goptnam nayanotsavah

“Having thus killed the bull demon Arista, He who is a festival for the
gopts’ eyes entered the cowherd village with Balarama.” (Bhagavatam
10.36.15)

And after the killing of Kamsa, Krsna Himself says to Nanda:

yata yiwyam vrajam tata
vayam ca sneha-duhkhitan
JAatin vo drastum esyamo
vidhaya suhyrdam sukham

“Now you should all return to Vraja, dear Father. We shall come to see you,
Our dear relatives who suffer in separation from Us, as soon as We have
given some happiness to your well-wishing friends.” (Bhagavatam
10.45.23)

The petals (patrani) of the lotus are the special groves and bowers that
belong to the dearmost gopts such as Radha. The word §riyam (women)
refers only to the goprts, since they are specifically mentioned in the



eighteen-syllable mantra. Radha and others are described as follows in the
Gautamiya-tantra:

devt krsnamayrt prokta
radhika para-devata
sarva-laksmi-mayt sarva-
kantih sammohint para

“Beloved Radha, filled with thoughts of Krsna, is the supreme goddess. She
is the embodiment of all women, possesses all beauty, and is the supreme
bewilderer.”

The Matsya Purana says:

varanasyam visalakst
vimala purusottame
rukmint dvaravatyam tu
radha vrndavane vane

“In Varanas$i, Visalakst presides. In Purt, Vimala presides. In Dvaraka,
Rukmint presides. And in Vrndavana, Radha presides.”
The Rk-parisista says:

radhaya madhavo devo madhavenaiva radhika vibhrdjante janesva

“Madhava is revealed to the people through Radha, and Radha is revealed
through Madhava.”

If one has more specific questions, one can consult the Krsnarcana-
dipika. Besides the groves of the goprts, one should understand that there
are roads where the profuse petals (groves) come together, and there are
cowsheds at the ends of those roads. Because this lotus is actually Gokula,
it includes cowsheds and other things related to cows.

In another place there is this description:

sahasraram padmam dala-tatisu devibhir abhitah
parito go-sankhair api nikhila-kifijalka-militaih
kavataih yasyasti svayam akhila-Saktya prakatita-
prabhavah satyah §ri-parama-purusas tam kila bhaje



“I worship that thousand-petaled lotus. The edges of its petals are lined with
cowherds and gopts, who surround the center of the lotus, where its many
seedpods are furnished with filaments. Within that lotus resides the
Supreme Person, the embodiment of truth, whose powers are revealed
through His own energies.”

Go-sankhaih 1s correct. This refers to cowherd men. The Amara-kosa
dictionary says the following words are synonyms: gope gopala-
gosankhya-godhug-abhira-vallabha. The parama-purusa is Krsna, whose
powers are revealed through His manifold energies (akhila-Saktya
prakatita-prabhavah). The word kavataih indicates that there are doors or
gates at all entrances to the pericarpel of the lotus.

TEXT 5

catur-asram tat-paritah
Svetadvipakhyam adbhutam
catur-asram catur-miirtes
catur-dhama catus-krtam

caturbhih purusarthais ca
caturbhir hetubhir vrtam

Silair dasabhir anaddham
urdhvadho dig-vidiksv api

astabhir nidhibhir justam

astabhih siddhibhis tatha

manu-ripais ca dasabhir
dik-palaih parito vrtam

Syamair gaurais ca raktais ca
Suklais ca parsadarsabhaih
Sobhitam Saktibhis tabhir
adbhutabhih samantatah

TRANSLATION



This Gokula is surrounded by an astonishing square area called
Svetadvipa and Goloka. This is divided into four parts that are the
abodes of four Visnu forms — Vasudeva, Sankarsana, Aniruddha, and
Pradyumna. Goloka is endowed with the four goals of human endeavor
and with the methods to attain them. It is guarded by obstructions in
the form of ten spears pointing in the ten directions [including up and
down]. It is endowed with the eight treasures and the eight mystic
perfections [siddhis]. It is surrounded by the ten protectors of the
directions in the form of their mantras, as well as the four Vedas. It is
resplendent with astonishing energies [Saktis].

COMMENTARY

The four verses comprising this particular text describe the enclosure
around Gokula. Around the outer portion of Gokula is a square area called
Svetadvipa. This is another name for Goloka.!4 Though it may be said that
Gokula partakes of the nature of Svetadvipa, it is acknowledged as a
different place, since in this verse the different name designates a different
area. But it should be understood that the place called Vrndavana (Gokula)
exists within the square area. The Svayambhuva Agama, after stating
dhyayet tatra-visuddhatma idam sarvam kramena ca: ‘“‘the pure soul should
meditate on all this step by step,” says, tan-madhye vrndavanam kusumitam
nana-vrksa-vihangamam samsmaret: “In the center one should meditate on
Vrndavana full of flowers, trees, and birds.”

In the Brhad Vamana Purana, before the prayers of the srutis, there are
the following verses:

ananda-matram iti yad
vadanti hi puravidah
tad-riipe darsayasmakam
vadi deyo varo hi nah

Srutvaitad darSayamasa
svam lokam prakrteh param
kevalanubhavananda-
matram aksaram avyayam



yvatra vrndavanam nama
vanam kama-dughair drumaih

manorama-nikunjadhyam

sarvartu-sukha-samyutam

“‘If you are going to give us a boon, show us the form that the ancient sages
say is unadulterated bliss.” Having heard this, He showed them His own
planet, beyond matter, undecaying, and unchanging, composed only of
bliss. In this place there was a forest called Vrndavana, furnished with
desire trees, attractive groves, and the happiness of all seasons.”

By dividing that square area into four parts (catuskrtam) there are
situated in four dhamas four expansions, starting with Vasudeva. These
forms are situated in celestial chariots for performance of eternal pastimes
n Svetadvipa (Goloka).!5 This area is endowed with the four goals of
human endeavor (purusarthaih)!¢ and the means of accomplishing them
(hetubhih). It is also surrounded by the ten protectors of the ten directions,
beginning with Indra, in the form of their mantras (manu-ripaih). The
colors black, yellow, red, and white (Syamair gaurais ca raktais ca Suklais
ca) refer to the four Vedas. Similarly, the Tenth Canto describes the
presence of the Vedas in Goloka, krsnam ca tatra cchandobhih stiiyamanam
suvismitah: “They were especially amazed to see Krsna Himself there,
surrounded by the personified Vedas, who were offering Him prayers.”
(Bhagavatam 10.28.17) Sakti (Saktibhih) refers to Vimala and others.!”

This place called Goloka (surrounding Gokula) is described in the
Bhagavatam (10.28.10):

nandas tv atindriyam drstva
loka-pala-mahodayam
krsne ca sannatim tesam
jAaatibhyo vismito ’bravit

“Nanda Maharaja had been astonished to see for the first time the great
opulence of Varuna, the ruler of the ocean planet, and also to see how
Varuna and his servants had offered such humble respect to Krsna. Nanda
described all this to his fellow cowherd men.”



Here, atindriyam means “astonishing.” [The next verse (Bhagavatam
10.28.11) says:]

te cautsukya-dhiyo rajan
matva gopas tam rsvaram
api nah svagatim siksmam

upadhasyad adhtsvarah

“The cowherd men considered that Krsna must be the Supreme Lord, and
their minds, O King, were filled with eagerness. They thought, ‘Will the
Supreme Lord bestow upon us His transcendental abode, which is hard to
understand?’”’

Here, svagatim means “His own abode.” Sitksmam means “hard to
understand.” Upadhdasyat stands for upadhasyati (will He bestow). This is
what they decided to ask for.

iti svanam sa bhagavan
sankalpa-siddhaye tesam
krpayaitad acintayat

“Because He sees everything, Lord Krsna, the Supreme Personality of
Godhead, automatically understood what the cowherd men were
conjecturing. Wanting to show His compassion to them by fulfilling their
desires, the Lord thought as follows.” (Bhagavatam 10.28.12)

jano vai loka etasminn
avidya-kama-karmabhih
uccavacasu gatisu
na veda svam gatim bhraman

“My own dearest people (janah), the inhabitants of Vraja, by their own
ignorance think that they are wandering in this world (etasmin loke) among
higher and lower destinations (gatisu) such as devatas, animals, etc. They
do not know their real abode.” (Bhagavatam 10.28.13)

Janah, standing for sva-jana, means “My [Krsna’s] own people,” the
residents of Vraja. The same usage is found in the verse salokya-sarsti-



samipya-sariapyaikatvam apy uta/ diyamanam na grhnanti vina mat-
sevanam janah (Bhagavatam 3.29.13), where janah also stands for sva-
janah, “My devotees.” Though jana can also refer to people in general, that
meaning is inappropriate in this context. Krsna thinks of the people of Vraja
as His own people:

tasman mac-charanam gostham
man-ndatham mat-parigraham
gopaye svatma-yogena
so ’yam me vrata ahitah

“I must therefore protect the cowherd community by My transcendental
potency, for I am their shelter, I am their master, and indeed they are My
own family. After all, I have taken a vow to protect My devotees.”
(Bhagavatam 10.25.18)

These devotees (janah) are, in the high or low bodies of devas or
animals (uccavacasu gatisu), bewildered concerning their destination (svam
gatim) in this material world (etasmin). They think that their destination is
the impersonal Brahman since they play the role of contaminated souls.
They do not know their real goal. This is because, for the pastimes of Krsna
in the material world, part of their awareness is covered. This is understood
from the following statement:

iti nandadayo gopah
krsna-rama-katham muda
kurvanto ramamandas ca
navindan bhava-vedanam

“In this way all the cowherd men, headed by Nanda Mahar3ja, enjoyed
topics about the pastimes of Krsna and Balarama with great transcendental
pleasure, and they could not even perceive material tribulations.”
(Bhagavatam 10.11.58)

From this statement it is understood that the inhabitants of Vraja could
not actually be afflicted by the activities of lust due to ignorance (avidya-

kama-karmabhih).



iti saficintya bhagavan

maha-karuniko harih
darsayam asa lokam svam
gopanam tamasah param

“Thus deeply considering the situation, the all-merciful Supreme
Personality of Godhead Hari revealed to the cowherd men His own abode,
which is beyond material darkness.” (Bhagavatam 10.28.14)

Therefore He showed them the actual planet of the cowherd men,
Goloka (gopanam svam lokam). This planet is beyond the material energy
(tamasah) since it arises from Krsna’s svaripa-sakti.

satyam jianam anantam yad
brahma-jyotih sanatanam
vad dhi paSyanti munayo
gunapaye samahitah

“Lord Krsna revealed the indestructible spiritual effulgence, which is
unlimited, conscious, and eternal. Sages see that spiritual existence in
trance, when their consciousness 1s free of the modes of material nature.”
(Bhagavatam 10.28.15)

This verse describes Goloka as full of eternity, knowledge, and bliss.

te tu brahma-hradam nita
magnah krsnena coddhrtah

dadrsur brahmano lokam

vatrakriro 'dhyagat pura

“The cowherd men were brought by Lord Krsna to the Brahma-hrada,
where Akriira would go in the near future [pura], and were submerged in
the water and then lifted up. The cowherd men then saw the abode of the
Lord.” (Bhagavatam 10.28.16)

This verse explains how, from within Bhauma Vrndavana, Krsna
revealed Goloka to the cowherd men. He brought them to Brahma-hradam,
also called Akrura-tirtha, and He submerged them in the water there and
pulled them out. On emerging from the water, they attained His abode — the



planet that is supremely great (brahmanah lokam) called Goloka.
Brahmaloka can also refer to spiritual planets, as in the following verse:

miirdhabhih satyalokas tu
brahmalokah sandatanah

“Satyaloka, the topmost planetary system, is situated on the head of the
[universal] form. The spiritual planets, however, are eternal.” (Bhagavatam
2.5.39)

By this analysis, brahmanah lokam refers to a place other than
Vaikuntha and yet still full of majesty. What is the brahma-hrada? 1t is the
place where, relative to the events described, Akriira would come in the
future (pura). Giving synonyms for pura, the dictionary makers say, pura
purane nikate prabandattta-bhavisu. Purda means “ancient” and “in
proximity,” as well as “in the near past” and “in the near future.” This is the
usage of the word in context, where it is used to describe the greatness of
the tirtha.

nandadayas tu tam drstva
paramananda-nirvrtah
krsnam ca tatra cchandobhih
stityamanam su-vismitah

“Nanda Maharaja and the other cowherd men felt the greatest happiness
when they saw that transcendental abode. They were especially amazed to
see Krsna Himself there, surrounded by the personified Vedas, who were
offering Him prayers.”18 (Bhagavatam 10.28.17)

Svam gatim means “their own planet,” the planet of the cowherd men. It
acts as a possessive form of sva (own). Thus it refers to Goloka. By
specifically mentioning Krsna in this verse, Goloka is established as
separate from Vaikuntha. Indra describes this place in the Hari-vamsa
(2.19.29-35):

svargad ardhvam brahma-loko brahmarsi-gana-sevitah
tatra soma-gatis caiva jyotisam ca mahdatmanam
tasyopari gavam lokah sadhyas tam palayanti hi
sa hi sarva-gatah krsna mahakasa-gato mahan
upary upari tatrapi gatis tava tapomayt



yam na vidmo vayam sarve prcchanto ’pi pitamaham
gatih Sama-damadhyanam svargah sukrta-karmanam
brahmye tapasi yuktanam brahma-lokah para gatih
gavam eva tu yo loko duraroho hi sa gatih
sa tu lokas tvaya krsna stdamanah krtatmana
dhrto dhrtimata vira nighantopdadravan gavam

“Above the heavenly planets is Brahmaloka, Vaikuntha, worshiped by the
Vedas, the sages, Garuda, and others. It is the goal of Siva, of the liberated
souls, and of the devotees. Above this is the planet of cows, protected by the
perfected devotees. O Krsna, it is all-pervading, great, and attained after
realization of the Lord. Above that is Your abode [Gokula], full of great
powers, which I cannot understand though I have asked Brahma. One can
reach Svarga by control of the senses and mind and by execution of pious
acts. One can reach Vaikuntha by engaging in meditation on Visnu. But it is
very difficult to attain Goloka. And the planet protected personally by You
[Gokula], O hero, and which destroys the suffering of the cows and other
inhabitants, is the residence of the determined and disciplined devotees.”

The meaning of this verse cannot be deciphered from what these words
typically mean. (The words brahmaloka, soma, and sadhya cannot have
their conventional meanings as that would be contradictory.) Brahmaloka is
considered superior to Svarga. However, the meaning here is that this
Brahmaloka must be above the three worlds. It cannot be the planet of Lord
Brahma. It is not attained by going to the moon (soma-gatih), since all these
planets, including the moon, are below Dhruvaloka. This place is not
protected by the Sadhyas. Persons who protect Svarga, born from devatas,
cannot at all protect that place. What to speak then of Goloka?

But if this is the planet of cows, how can it be all-pervading? This is a
special feature the Lord’s inconceivable energy has bestowed on His form
and planet. What else needs to be said? Using the phrase upary upari
tatrapi (even beyond all that), Indra shows that to him Krsna’s abode is
astonishing. Thus he says that he does not understand that place. Thus this
quotation proves there is a spiritual Goloka, different from the Goloka in
the material realm.!®

In the Moksadharma section of the Mahabharata (12.330.68) the Lord
says:



evam bahu-vidhai ripais
caramtha vasundharam
brahma-lokam ca kaunteya
golokam ca sanatanam

“I move about in many forms on earth, in Vaikuntha, and in eternal Goloka,
O Kaunteya.”
Svargaloka is identified as follows:

bhiirlokah kalpitah padbhyam
bhuvarloko ’sya nabhitah
hrda svarloka urasa
maharloko mahatmanah

“The lower planetary systems, up to the limit of the earthly stratum, are said
to be situated in His legs. The middle planetary systems, beginning from
Bhuvarloka, are situated in His navel. And the still higher planetary systems
[svarloka], occupied by the demigods and highly cultured sages and saints,
are situated in the chest of the Supreme Lord.” (Bhagavatam 2.5.38)

Thus according to this verse from the Second Canto, Svarga refers to
the five planetary systems starting with Svarga and ending with Satyaloka.
Above that is the planet called Brahmaloka, a planet composed only of
Brahman, or spirit. It is called Brahmaloka because it is full of eternity,
knowledge, and bliss. This may be called the planet of Bhagavan. The
Second Canto also equates Brahmaloka with the spiritual world:
miirdhabhih satya-lokas tu brahma-lokah sanatanah, “Satyaloka, the
topmost planetary system, is situated on the head of the form. The spiritual
planet Brahmaloka, however, is eternal.” (Bhagavatam 2.5.39) The
commentary also says that this Brahmaloka is eternal Vaikuntha and that it
is neither created nor within the material realm. Sruti says, esa brahman-
lokah esa atma-lokah: “Brahmaloka is the planet of the Supreme Soul.”

This Brahmaloka is served by the brahmarsis and others. However, here
brahma means the Vedas, who are Brahman incarnate. Rsis refers to sages
such as Narada. Gana refers to Garuda, Visvaksena, and other servants of
the Lord. This Brahmaloka is served by the Vedas, the sages such as
Narada, and devotees like Garuda. Since they take shelter of that place, they



can go there. Soma means sa uma, he who resides with Uma, Parvati. In
other words, soma means Siva. Soma-gatih means that Vaikuntha (tatra) is
the goal of Siva.

sva-dharma-nisthah Sata-janmabhih puman
virificatam eti tatah param hi mam
avyakrtam bhagavato ’tha vaisnavam
padam yathaham vibudhah kalatyaye

“A person who executes his occupational duty properly for one hundred
births becomes qualified to occupy the post of Brahma, and if he becomes
more qualified, he can approach Lord Siva. A person who is directly
surrendered to Lord Krsna, or Visnu, in unalloyed devotional service is
immediately promoted to the spiritual planets. Lord Siva and other
demigods attain these planets after the destruction of this material world.”
(Bhagavatam 4.24.29)

Though soma would normally be inflected in the genitive, as are the
words that follow it (jyotisam and mahatmanam), soma is for metrical
reasons simply compounded with gati without inflection. The word gati
should be supplied also for the words jyotisam and mahatmanam. Jyoti
refers to Brahman, and thus jyotisam refers to persons merged in Brahman —
the liberated souls. All souls are not of this type, however. The great souls,
such as the Kumaras, who even after liberation worship the Lord with
interest, are called mahatmanam.

muktanam api siddhanam
narayana-parayanah

sudurlabhah prasantatma
kotisv api maha-mune

“O great sage, among many millions who are liberated and perfect in
knowledge of liberation, one may be a devotee of Lord Narayana, or Krsna.

Such devotees, who are fully peaceful, are extremely rare.” (Bhagavatam
6.14.5)



yoginam api sarvesam
mad-gatenantar-atmand
Sraddhavan bhajate yo mam
sa me yukta-tamo matah

“Of all yogts, the one with great faith who always abides in Me, thinks of
Me within himself, and renders transcendental loving service to Me is the
most intimately united with Me in yoga and is the highest of all. That is My
opinion.” (Gita 6.47)

Among liberated souls, the devotees are considered best. Thus
Vaikuntha is the goal of Siva, the liberated souls, and the devotees. Above
this (tasya upari) is the planet of the cows, Goloka. Eternal associates of the
Lord — who are fully accomplished (sadhyah), who are the ideal forms of
the devatas and the basis for the devatas of the material world, and who
take the role of protectors — protect Goloka. The Rg Veda uses the word
sadhya in the same way:

te ha nakam mahimanah sacantah yatra pirve sadhyah santi devah

“These great souls, eternally accomplished beings, reside in the spiritual
realm.”
The Padma Purana, Uttara-khanda, says:

tatra pirve ye ca sadhya
visve devah sanatanah

te ha nakam mahimanah

sacantah Subha-darsandh

“Those who are accomplished from the past, the eternal associates, with
glorious appearance, reside in that abode.”

Or the meaning can be as follows. Brahma prays, tad bhiiri-bhagyma
itha janma kim apy atavyam yad gokule ’pi: “My greatest possible good
fortune would be to take any birth whatever in this forest of Gokula.”
(Bhagavatam 10.14.34)

Thus when the greatest devotees achieve perfection, they attain bodies
of gopts and gopas. In these perfected forms (sadhya) they maintain



Goloka.

Through some descriptive terms, Goloka has been established as the
highest place. That (sa) place is all-pervading. Like Narayana, that place
spreads itself into all objects of the material and spiritual worlds. Some who
follow the process of krama-mukti?0 attain that realization of the all-
pervading dhama. It is like the vision of Vaikuntha Brahma had while
sitting on his lotus in the material world and which is described in the
Second Canto. As already described, it was also seen by the inhabitants of
Vraja after they were submerged in Akrura-tirtha.

This Goloka is described as mahan, or “great,” because it is
nondifferent from the form of the Lord. The §ruti in fact equates the word
mahan with the Lord: mahantam vibhum atmanam, “The Lord, the soul, is
great.” (Katha Upanisad 2.22) Goloka is great because the Lord is great.
Mahakasa refers to Brahman as well, since this is shown logically in the
Vedanta-sitra (1.1.22): akasas tal-lingad, “The word akasa denotes
Brahman [because that is what the text indicates].” This place, Goloka, is
attained after realizing the form of Brahman (mahakasa-gatah), just as
Ajamila attained Vaikuntha after realizing atma, or Brahman.

However, higher than Goloka is tava gatih, “Your place.” This refers to
the place where Govinda plays. This place is not ordinary but tapomayrt. In
this context tapa means “unimpeded power.” In the Sahasra-nama-bhasya
it is also said, paramam yo mahat tapah: “The Lord is supreme, great, and
full of power [fapa].” Sruti says, sa tapo ‘tapyata: “The Lord, being heat,
gives off heat.” (Brhad-arayanyaka Upanisad 2.6) Thus according to Sruti,
tapa refers to the Lord. It means that He reveals great power, so His abode
reveals great power.

Next it is stated that even persons like Brahma cannot understand this
place: yam na vidmo vayam, *... which I do not understand [though I have
asked Brahma].” Then Indra explains that the place called Gokula is the
essence of all things. One can attain Svarga by sense control, and one can
attain Vaikuntha, or the Brahmaloka of the prema-bhaktas, by having a
controlled mind (yuktanam), which means concentrating the mind on Visnu
(tapasi) with the intention of attaining Brahmaloka (brahmye). Brahmaloka
refers again to Vaikuntha and tapa refers to using the mind, for the Sruti
says that tapah is “filled with knowledge” (jiiana-mayam tapah). (Mundaka
Upanisad 1.1.9) This Brahmaloka is beyond prakrti (para).



The Bhagavatam (10.35.25) explains that Krsna delivers the cows and
everyone else from the heat of the day (mocayan vraja-gavam dina-tapam).
Thus nighnatopadravan gavam, ‘“this place destroys all harm to the cows,”
means that the place by its very nature destroys all problems for all the
inhabitants of Vraja. This is because it is controlled by the actions of its
residents, who are dedicated to serving in a suitable mood. This place is
difficult to attain because of the rarity of this type of mood. Having
described Goloka, the verse then describes that Gokula is different from
Goloka.

That place, Gokula, is tvaya dhrtah, “protected by You [Krsna].” For
example, You lifted up Govardhana to protect it. This place is also
described in the Vedas.

tam vam vastiny usmasi gamadhyai
yatra gavo bhiiri-Srnga ayasah
atraha tad urugayasya vrsnah
paramam padam avabhati bhiiri

“We desire to attain the places where Krsna and Balarama perform
pastimes. In that place the cows, endowed with great qualities, have large
horns. In that place it is said that the supreme house of the Lord shines
brilliantly.” (Rg Veda 1.154.6)

We desire to attain (gamadhyai usmasi) the places of pastimes (vastiini)
of Krsna and Balarama (vam). What is the nature of those places? In those
places (yatra) there are cows with large horns (bhiiri-srnga) and with many
magnificent qualities (ayasah). In the Upanisads, bhiiri means “great”
rather than “many.” It can also mean “having many auspicious qualities.”
The Amara-kosa says, ayah Subhavaho vidhih: “The word ayah means
‘having auspiciousness’ or ‘fate.”” As in the word devasa, ayasa is a
combination of aya (good fortune) and the suffix asa. In that place (atra),
famous as Goloka, they say that the supreme abode (paramam padam) of
the Lord (urugayasya) who fulfills all desires (vrsnah) shines profusely
(bhiiri). In the Madhyandint branch of the Yajur Veda it is said, damani
usmasi: “We desire the Lord’s abodes.” Another version has visnoh instead
of vrsnah.



TEXT 6

evam jyotir-mayo devah
sad-anandam parat parah
atmaramasya tasyasti
prakrtya na samdagamah

TRANSLATION

Goloka is self-revealing, full of eternity and bliss, and superior to
anything else. It is the place for those who have no material interests,
and it has no contact with the material world.

COMMENTARY

Now we return to explaining the main text. With the conception that the
universe and the Paramatma dwelling within are nondifferent, one purusa is
glorified as both the Lord and the universe in the Purusa-siikta and other
verses. In the same way, the Lord and Goloka are simultaneously glorified
as one by seeing Goloka and its controller as nondifferent. The word deva
refers both to Goloka and to its controller, Govinda. Sadanandam 1s the
svariipa, or essence, of Goloka. Thus that place is full of eternity and bliss,
like Govinda. It is in the neuter gender to conform with the Sruti statement,
vijiianam anandam brahma: “Brahman is knowledge and bliss.” (Brhad-
aranyaka Upanisad 3.9.28) It is the place for those who are indifferent to
all things except Govinda (armaramasya). It has no contact with the
material world (prakrtya na samagamah).

pravartate yatra rajas tamas tayoh
sattvam ca misram na ca kala-vikramah
na yatra maya kim utapare harer
anuvratda yatra surdasurdarcitah

“In that personal abode of the Lord, the material modes of ignorance and
passion do not prevail, nor is there any of their influence in goodness. There
is no predominance of the influence of time, so what to speak of the
illusory, external energy; it cannot enter that region. As devotees, and



without discrimination, both the demigods and the demons worship the
Lord.” (Bhagavatam 2.9.10)

TEXT 7

mayaya ramamanasya
na viyogas taya saha
atmand ramaya reme

tyakta-kalam sisrksaya

TRANSLATION

The Lord, as enjoyer, is never separated from His internal energy. As
the supreme person and supreme controller, He enjoys with His
internal energy and, when desiring to create the universes, releases His
energy of time to carry out the creation.

COMMENTARY

This verse shows that the Lord, in His purusa portion as the soul of the
material universe, does not share the material world’s qualities, for even
after final dissolution of the material universes, this purusa remains. That
the purusa involved in creation is an expansion of Krsna is stated in the
Bhagavatam (10.85.31):

yasyamsamsamsa-bhdagena
visvotpatti-layodayah
bhavanti kila visvatmams
tam tvadyaham gatim gata

“O Soul of all that be, the creation, maintenance, and destruction of the
universe are all carried out by a fraction of an expansion of an expansion of
Your expansion. Today I have come to take shelter of You, the Supreme
Lord.”

But will the Lord, like the jiva, not become contaminated by enjoying
with His energy? If so, then He could not be considered the Lord. The next
line answers: He attains enjoyment only with His internal potency, His
svaripa-Sakti, Rama (atmana ramaya). Only the jivas under the influence



of the material world are involved with maya. The internal potency is
described by Brahma in the Third Canto of the Bhagavatam (3.9.23):

esa prapanna-varado ramayatma-sSaktya
vad yat karisyati grhita-gunavatarah

“The Supreme Lord, the Personality of Godhead, is always the benefactor
of the surrendered souls. His activities are always enacted through His
internal potency, Rama, the goddess of fortune.”

Arjuna also describes the Lord’s spiritual energy:

tvam adyah purusah saksad
isvarah prakrteh parah

mayam vyudasya cic-chaktya
kaivalye sthita atmani

“You are the original Personality of Godhead, who expands Himself all
over the creation and is transcendental to material energy. You have cast
away the effects of the material energy by dint of Your spiritual potency.
You are always situated in eternal bliss and transcendental knowledge.”
(Bhagavatam 1.7.23)

But how can the creation of the material universe take place without the
influence of the Lord? It takes place simply by the Lord’s desire to create
(sisrksaya). And thus the Lord discharges time (tyakta-kalam) in order to
create the universe. Due to the Lord desiring it, and due to His subsequently
discharging time, the universe is created. Nevertheless, He remains
enjoying with Rama. For easier grammatical understanding, tyakta-kalah (a
phrase modifying the Lord) can be substituted for tyakta-kalam (an
adverbial phrase modifier). The meaning would be “The Lord, with a desire
to create the universes, having discharged His time energy, enjoys with this
internal energy.” Thus the material world makes its appearance only by the
influence of the Lord’s energy in the form of time, as illustrated in the
following verses.

prabhavam paurusam prahuh
kalam eke yato bhayam



ahankara-vimidhasya
kartuh prakrtim Tyusah

“The influence of the Supreme Personality of Godhead is felt in the time
factor, which causes fear of death due to the false ego in the deluded soul
who has contacted material nature.” (Bhagavatam 3.26.16)

kala-vrttya tu mayayam
guna-mayyam adhoksajah

purusendtma-bhiitena
viryam adhatta viryavan

“By the influence of eternal time, the Supreme Living Being in His feature
as the transcendental purusa incarnation, who is a plenary expansion of the
Supreme and the Lord of all jivas, impregnates prakrti with the jivas.”
(Bhagavatam 3.5.26)

TEXT 8

niyatih sa rama devi
tat-priyad tad-vasam tada
tal-lingam bhagavan sambhur
Jjyoti-riipah sandtanah
ya yonih sapara Saktih
kamo btjam mahad dhareh

TRANSLATION

Rama, under the control of the Lord, is self-manifesting and dear to the
Lord. The Lord’s eternal form called Sambhu, whose body is
consciousness, is represented figuratively by the lingam, and the
inferior energy [a portion of Rama] is represented by the yoni. Sambhu
develops the desire to see mayda for creating the universes, and mahat-
tattva [a transformation of prakrti, having been injected with the jivas]
then appears as the seed of creation.

COMMENTARY



Who is Rama? The first line of this verse answers: She whom the Lord
controls (niyatih) is called Rama. She is the Lord’s Sakti arising from His
svariipa and is thus self-manifesting or shining — nonmaterial (devi). The
Twelfth Canto (12.11.20) says:

anapayini bhagavatt
Srth saksad atmano hareh

“The goddess of fortune, Sﬁ, who never leaves the Lord’s side, appears
with Him in this world as the representation of His internal potency.”

In his commentary, Sridhara Svami gives the following explanation.
Anapayint hareh Saktih means that the Lord’s energy is inseparable
(anapayint) from Him because it is directly His part (saksad atmanah).
Because it is a spiritual form belonging to the Lord’s svariipa, it is
considered nondifferent from Him. The word saksat, meaning “directly” or
“in person,” is used to distinguish this energy from the inferior energy
maya, which is described as follows:

vilajjamanaya yasya
sthatum tksa-pathe muya
vimohita vikatthante
mamaham iti durdhiyah

“The illusory energy of the Lord cannot stand before the Lord, being
ashamed of her position, but those who are bewildered by her always talk
nonsense, being absorbed in thoughts of ‘It is I’ and ‘It is mine.””
(Bhagavatam 2.5.13)

Rama’s inseparability from the Lord is described also in the Visnu
Purana:

nityaiva sa jagan mata
visnoh Srir anapdyint

yaya sarvagato visnus

tathaiveyam dvijottama

“She, the mother of the universe, is eternally inseparable from the Lord.
Just as Visnu is all-pervading, she is all-pervading.” (1.8.17)



vatha jagat svami devadevo janardanah
avataram karoty esa tatha Sris tat-sahayint

“Just as the Lord of the universe, Janardana, incarnates in this world, His
consort also incarnates with Him.” (1.9.142)

One might object, “But in some places Siva and Sakti [Durga] are
considered the cause of the world.” Sometimes in the scriptures they are
described as such in a figurative way, in which they are the particular limbs
of the purusa, similar to how the Lord is sometimes described figuratively
as the universal form. This verse describes Visnu in this way. The Visnu
Purana says:

yvasyayutayutamsamse
visva-Saktir iyam sthita

“The power involved in creating the universe is situated as a hundred-
millionth portion of a portion of the Lord.”

Thus according to this Visnu Purana statement, the portion for
producing the material world is called Sambhu (another name for Visnu).
He is an amsa, or linga — a representative of the soul of the universe, the
purusa, who has become indistinct, being covered by His bodily effulgence,
and who in turn is an ams$a of Govinda. It should be understood that this
Sambhu is not the Sambhu described in verse 45, which begins ksirari
yatha dadhi vikara-visesa-yogat. The ways in which the two appear are
completely different.

That place in which the jivas, figuratively referred to as semen (virya),
are placed is a portion of maya or prakrti, which is also indistinct. This
portion is figuratively called the yoni. She is called the apara-sakti, the
inferior energy known as pradhana, the substance that constitutes the
material realm.

Desire (kamah) arises in the Lord’s portion (hareh stands for a portion
of the purusa, known as Sambhu). Sambhu desires to see Sakti in order that
the creation takes place. This combination of Sambhu and Sakti then gives
rise to the mahat-tattva — prakrti implanted with the jivas. This mahat-
tattva is conceived from the interaction of Sambhu (a portion of Visnu) and
prakrti and becomes the origin (bijam) of the universes. The Sruti describes



this process with the words so ’kamayata: “He desired to create the
universe.” (Brhad-aranyaka Upanisad 1.2.4) The Third Canto of the
Bhagavatam (3.5.26) also describes this process:

kala-vrttya tu mayayam
guna-mayyam adhoksajah
purusendatma-bhiitena
viryam adhatta viryavan

“The Supreme Living Being in His feature as the transcendental purusa
incarnation, who is the Lord’s plenary expansion, impregnates the material
nature composed of three modes with the jivas by the influence of eternal
time.”

TEXT9
linga-yony-atmika jata
ima mahesvart-prajah

TRANSLATION

Thus the living beings [bodies] make their appearance by the portion of
Visnu that impregnates the material energy [prakrti] and are known as
her offspring.

COMMENTARY

The scriptures dedicated to Siva describe this operation as independent of
Visnu, but they do so only out of ignorance of the full details. The present
verse continues the previous description with the understanding that only
Visnu performs this task. Mahesvari-prajah means “the offspring of the
great consort.”

TEXT 10

Saktiman purusah so 'yam
linga-ript mahesvarah



tasminn avirabhiil linge
maha-visnur jagat-patih

TRANSLATION

This powerful person [purusa] who assumes an indistinct form is
actually the Supreme Lord. Having appeared with an indistinct form,
Maha-visnu then appears with a distinct form as the master of all living
beings in the universe.

COMMENTARY

The first line here replies to those with misconceptions. After that, the
second line again distinguishes between the distinctly manifested form of
Maha-visnu and His indistinct form called Sambhu. Therefore the generator
of the material realm (linga-riip7), who is but an amsa of Maha-visnu, is
still called the “powerful person” (Saktiman purusa) and the “great Lord”
(mahesvarah). Having assumed a subtle form (tasmin linge), Sambhu then
appears with a distinct form (avirabhiit), because he alone is distinct as the
master of all exalted and degraded jivas of this universe (jagat-patih).

TEXT 11

sahasra-$trsa purusah
sahasraksah sahasra-pat
sahasra-bahur visvatma
sahasramsah sahasra-siih

TRANSLATION

This form of Maha-visnu, the soul of the universe, creates countless
universes. Because He has countless avatara forms within the universes,
He is said to have countless heads, countless eyes, countless feet, and
countless arms.

COMMENTARY

This verse further describes the form of Maha-visnu. His form is described
as having thousands of heads and eyes, since this form gives rise to



countless avatara forms. Sahasramsah means that He has thousands of
avatara expansions (amsa). Sahasra-sith means that He creates thousands
of universes. The word “thousand” (sahasra) means that He has not just a
thousand, but countless expansions everywhere. This form is described in
the Second Canto:

adyo ’vatarah purusah parasya
kalah svabhavah sad-asan-manas ca

dravyam vikaro guna indriyani
virdt svarat sthasnu carisnu bhiimnah

“Karanarnava-$ay1 Visnu is the first incarnation of the Supreme Lord, and
He is the master of eternal time, space, cause and effects, mind, the
elements, the material ego, the modes of nature, the senses, the universal
form of the Lord, Garbhodaka-$ayt Visnu [indicated by the word svarat],
and the sum total of all living beings, both moving and nonmoving.”
(Bhagavatam 2.6 .42)

Sridhara Svami says in his commentary that the first purusavatara of
the Supreme Lord (a@dyo ’vatarah) for putting prakrti in motion, a form for
carrying out pastimes, is He who is described in the scriptures as having a
thousand heads.

TEXT 12

nardayanah sa bhagavan
apas tasmat sanatanat
avirasit karandarno
nidhih sankarsanatmakah
yoga-nidram gatas tasmin
sahasramsah svayam mahan

TRANSLATION

The Supreme Lord is called Narayana because the waters of the
Karana Ocean arise from His eternal form. Narayana is nondifferent
from Sankarsana. This Maha-visnu lies in this ocean in divine sleep
[yoga-nidra). Countless avataras reside in Him.



COMMENTARY

In three lines this verse describes how Maha-visnu’s Narayana form resides
in the Karana Ocean. The water (@pah) known as the Causal Ocean
appeared from Narayana. This water is nondifferent from Narayana, or
Sankarsana. This means that this form lying on the Karana Ocean is a
portion, or amsa, of the Sankarsana of the caturvyiiha situated as avarana
(protective) deities in Goloka. His activity is described as yoga-nidra —
being completely absorbed in the bliss derived from His spiritual form.2!
The derivation of the word Narayana is as follows:

apo narda iti prokta
apo vai nara-sianavah
tasya ta ayanam pirvam
tena narayanah smrtah

“The words apah and nara are both synonyms for ‘water’ since the waters
are considered the sons of Nara, the primeval male, Maha-visnu.22 Since
these waters take shelter (ayana) of Maha-visnu from the ancient past, He is
called Narayana.” (Visnu Purana 1.4.6)

TEXT 13

tad-roma-bila-jalesu
btjam sankarsanasya ca
haimany andani jatani

maha-bhiitavrtani tu

TRANSLATION

The spirit souls [jivas] in combination with material nature [prakrti]
had been resting within the pores of Sankarsana [Maha-visnu]. They
then take the form of golden eggs covered with the five great elements,
universes in primitive forms, before they combine.23

COMMENTARY

This verse describes how the universes arise from Him. The seed exists
within the hair holes of Sankarsana (Maha-visnu). The seed refers to the



jivas who will be placed in the womb of prakrti. First being in a subtle
state, this combination of jivas then becomes situated within the pores of
Sankarsana. Then they take the form of golden eggs covered by the five
gross elements in a subtle, uncombined state.24 Brahma says in the
Bhagavatam’s Tenth Canto (10.14.11):

kvaham tamo-mahad-aham-kha-caragni-var-bhii-
samvestitanda-ghata-sapta-vitasti-kayah
kvedrg-vidhaviganitanda-paranu-carya-
vatadhva-roma-vivarasya ca te mahitvam

“What am I, a small creature measuring seven spans of my own hand? I am
enclosed in a potlike universe covered by material nature, the total material
energy, false ego, ether, air, fire, water, and earth. And what is Your glory?
Unlimited universes pass through the pores of Your body just as particles of
dust pass through the openings of a screened window.”

The universe is also described in the Third Canto of Srimad-
Bhagavatam (3.11.40—41): “This phenomenal material world is expanded to
a diameter of four billion miles, as a combination of eight material elements
transformed into sixteen further categories, within and without, as follows.
The layers, or elements, covering the universes are each ten times thicker
than the one before, and all the universes clustered together appear like
atoms in a huge combination.”?23

TEXT 14

praty-andam evam ekamsad
ekamsad visati svayam
sahasra-mirdha visvatma
maha-visnuh sandatanah

TRANSLATION

With countless heads, eternal Maha-visnu, the soul of the universes,
enters each of these universal eggs by means of expanded forms [of
Visnu, Brahma, and Siva].



COMMENTARY

This verse describes how the Lord enters each of the universes in separate
forms. He does this by producing separate expansions in each universe
(ekamsad ekamsad).

TEXT 15

vamangad asrjad vispum
daksinangat prajapatim
Jyotir-linga-mayam Sambhum
kiirca-desad avasrjat

TRANSLATION

From His left side Maha-visnu created Visnu and from His right side
Brahma. He created the effulgent form of Siva from between His
eyebrows.

COMMENTARY

What happens at this stage? This verse describes how Maha-visnu enters
the universes. Visnu, Prajapati Brahma, and Siva respectively carry out the
roles of maintaining, creating, and destroying all the universes. The forms
mentioned here — created by Maha-visnu outside the universe — are the
sources of their further expansions situated within each universe. Just as
these forms exist within each universe, they also exist outside of them,
presiding over the universes as a whole. Among these forms, Prajapati
Brahma mentioned in this verse is the form of Hiranyagarbha, not the four-
headed Brahma described later. Hiranyagarbha is the creator of various
devatas dwelling within the coverings of the universes. Visnu is the
maintainer of all the universes, and Siva is the destroyer of all the universes.
Kiirca-desat means “from between the eyebrows.” These forms should be
understood to reside in the water surrounding Maha-visnu.

TEXT 16



ahankaratmakam visvam
tasmad etad vyajayata

TRANSLATION

Then the universe became filled with false ego [ahankara] by the agency
of Siva.

COMMENTARY

This verse describes another one of Sambhu’s activities. The universe
became filled (vyajayata) with the subtle element known as false ego,
ahankara (ahankaratmakam). This means that the universe was then filled
with ahankara from Siva (tasmat), who is the presiding deity of ahankara.

TEXT 17

atha tais tri-vidhair veSair
ltlam udvahatah kila
yoga-nidra bhagavatt
tasya Srir iva sangata

TRANSLATION

While within the universe, the Lord carries out pastimes of creation,
maintenance, and destruction through expansions of the three forms
previously produced, and He personally enjoys divine sleep, just as He
enjoys Laksmi in the spiritual realm.

COMMENTARY

This verse describes what the three forms Visnu, Brahma, and Siva do upon
entering the universe. The Lord, having entered the universe, carries out the
activities (/tflam) of maintenance, creation, and destruction through these
three forms (vesaih) — Visnu, Brahma, and Sambhu — who are similar to the
prototypes who first emanated from Maha-visnu outside the universes.
While they perform these activities, the Lord enjoys yoga-nidra, personified
as His consort. This form is like Laksmi, associated with all spiritual
powers, because this sleep is actually a form of spiritual ecstasy arising



from the bliss of spiritual form (as opposed to material ignorance arising
from material form). Just as (iva) LaksmT associates with the purusa
expansion, yoga-nidra associates with Maha-visnu in the Karana ocean.

TEXT 18

sisrksayam tato nabhes
tasya padmam viniryayau
tan-nalam hema-nalinam
brahmano lokam adbhutam

TRANSLATION

When the Lord [Garbhodaka-$ay1 Visnu] desired to create, a lotus
arose from His navel. This golden lotus with its stalk became the
astonishing abode of Brahma.

COMMENTARY

This lotus stalk is known as the planet of Brahma because, after he makes
his appearance in verse 22, it serves as his place of birth and repose.

TEXT 19

tattvani purva-ridhani

karanani parasparam

samavayaprayogac ca
vibhinnani prthak prthak

cic-chaktya sajjamano 'tha
bhagavan adi-pirusah
yojayan mayaya devo
yoga-nidram akalpayat

TRANSLATION

All the ingredient elements of creation, which had previously made
their appearance, remained separate from each other because they did
not have the potency to combine. The first person [adi-purusa], Maha-



visnu, decorated with His spiritual potency, brought them together
through His potency of illusion [maya] and then entered a state of
divine sleep.

COMMENTARY

Three couplets (the two couplets of verse 19 and the single couplet of verse
20) describe the process of creation according to the Third Canto of
Srimad-Bhagavatam, during which Maha-visnu finally wakes the mass of
jivas. In two verses Brahma describes how the Lord brings the elements
together through His own energy and then goes to sleep, being indifferent to
the process of creation.

TEXT 20

yojayitva tu tany eva
pravivesa svayam guham
guham praviste tasmims tu

jivatma pratibudhyate



TRANSLATION

Having combined the elements, and before going to sleep, Maha-visnu
entered the universe [as Garbhodaka-$ay1 Visnu]. When He entered the
universe, the jivas awoke.

COMMENTARY

This is the third of the three verses just mentioned. Yojayitva, “after
conglomerating,” refers to the interval between the Lord’s combining the
elements and going into yoga-nidra. The word guham refers to the form the
universes take after the elements have been combined. Prabudhyate, “were
awakened,” means that the jivas woke up from the sleep that had started at
the last destruction of the universe.

TEXT 21

sa nityo nitya-sambandhah
prakrtis ca paraiva sa

TRANSLATION

The jiva is eternal, and his relationship to the Lord is also eternal. The
Jjiva is described as having a superior nature.

COMMENTARY

This half couplet, known in the science of Sanskrit meter as a pada,
describes the nature of the jiva. He is endowed with an eternal connection
to the Lord; the word nifya means extending in time with no beginning or
end. The relationship between the jiva and the Lord is like the ray of light
and its relationship to the sun.

The Narada-paricaratra says:

yat-tatastham tu cid-riapam
sva-samvedyad vinirgatam
rafijitam guna-ragena
sa jiva iti kathyate



“The jiva is a conscious entity situated on the border, emanating from the
Lord’s consciousness and colored by the gunas.”

And in the Gita (15.7), the Lord Himself says, mamaivamso jiva-loke
jiva-bhiitah sanatanah: “The eternal jiva is part of Me in this world.”

The jiva is called prakrti, belonging to the superior nature, because he is
situated in his natural form as a conscious witness. Describing the jiva as
prakrti also indicates that the jTva has the capacity to perceive his
dependence on the Lord. This is spoken of as if it were already
accomplished. The Gira (7.5) describes the eternal svaripa of the jiva:
prakrtim viddhi me param jiva-bhiitam, “Know the jiva to be My superior
prakrti.” Similarly, Sruti describes the svaripa of the jiva: dva suparna
sayuja sakhaya, ““Two birds are together on a branch of a tree.”
(Svetasvatara Upanisad 4.6)

TEXT 22

evam sarvatma-sambandham
nabhyam padmam harer abhiit
tatra brahmabhavad bhityas
catur-vedi catur-mukhah

TRANSLATION

In the navel of the Lord a lotus appeared for the mass of jivas. In that
lotus, first Hiranyagarbha Brahma appeared, and then the Brahma
with four mouths and the four Vedas.

COMMENTARY

This verse describes how the purusa created from Himself a residence for
the mass of all jivas after He entered the universe. Hiranyagarbha Brahma,
who identifies himself as the body composed of the mass of jivas, arose for
enjoyment. That is described in the second line.

TEXT 23

safijato bhagavac-chaktya
tat-kalam kila coditah



sisrksayam matim cakre
puarva-samskara-samskrtah
dadarsa kevalam dhvantam

nanyat kim api sarvatah

TRANSLATION

At that time, after having appeared, Brahma was inspired by the
energy of the Lord, so he developed the desire to create the worlds
under the influence of his previous impressions. But he saw only
darkness and nothing else in all directions.

COMMENTARY

These three lines describe the activity of the four-headed Brahma. The
meaning is clear.

TEXT 24

uvdaca puratas tasmai
tasya divya sarasvatt
kamah krsnaya govinda
he gopt-jana ity api
vallabhaya priya vahner
mantram te dasyati priyam

TRANSLATION

A divine voice then spoke to him directly and gave him the dear mantra
composed of the kama-bija, the words krsnaya, govinda, gopt-jana-
vallabhaya, and the syllable dear to fire [svaha].26

COMMENTARY

This verse describes the mercy the Lord gave to Brahma because he had
attained the good fortune of having previously worshiped the Lord. The
meaning is clear.

TEXT 25



tapas tvam tapa etena
tava siddhir bhavisyati

TRANSLATION

“You are an expert in meditation. You should meditate using this
mantra. You will attain your desires.”

COMMENTARY

The sixteenth and twenty-first consonants are described according to the
Third Canto.2” They form the word tapa (austerity or meditation). The
meaning is clear.

TEXT 26

atha tepe sa suciram
prinan govindam avyayam
Svetadvipa-patim kysnam
goloka-stham parat param

prakrtya guna-ripinyd
ripinyd paryupasitam

sahasra-dala-sampanne
koti-kifijalka-brmbhite

bhamis cintamanis tatra
karnikare mahasane

samasitnam cid-anandam

jyoti-rigpam sandatanam

Sabda-brahma-mayam venum
vadayantam mukhambuje
vilasini-gana-vrtam
svaih svair amsair abhistutam

TRANSLATION



Brahma sat in meditation for a long time and in so doing pleased the
highest form of God, indestructible Govinda, Krsna, Lord of
Svetadvipa in Goloka, the land made of wish-fulfilling gems
[cintamani]. Govinda is worshiped from a distance by material nature
in the form of its modes. He has a self-revealing eternal form of
knowledge and bliss. He is seated on a large throne in the pericarpel of
a lotus with millions of stamens and thousands of petals, playing a flute
with His lotus mouth, and surrounded by the cowherd girls and praised
by other associates.

COMMENTARY

These four couplets describe how Brahma, using this mantra in order to
attain his particular desire, became endowed with powers for creation of the
universe and then, using the verses of praise that will follow, worshiped
Govinda in His abode called Goloka. The words prakrtya guna-riapinya
ripinyd paryupasitam mean that the Lord is worshiped by prakrti embodied
(riipinya) in the form of the three gunas — sattva, rajas, and tamas. Pari of
paryupasitam stands for paritas, meaning “around.” The gunas are situated
outside Goloka and worship Govinda through meditation and other
processes, though they do not do so directly, because they do not have
access to the dhama. The Bhagavatam says, maya paraity abhimukhe ca
vilajjamana, “Maya, ashamed, runs away from the presence of the Lord.”
(Bhagavatam 2.7.47), and, tava balim udvahanti samadanty ajayanimisah,
“The demigods and material nature herself offer You tribute.” (Bhagavatam
10.87.28) The word amsaih refers to the Lord’s associates, who are situated
around Him in protective layers (aGvarana).

TEXT 27

atha venu-ninadasya
trayt-mirti-mayrt gatih
sphurantt pravivesasu
mukhabjani svayambhuvah

gayatrim gayatas tasmad
adhigatya sarojajah



samskrtas cadi-guruna
dvijatam agamat tatah

TRANSLATION

Then the embodiment of the Vedas, the Gayatr1i mantra emanating
from the sound of Krsna’s flute, appeared in the four mouths of
Brahma, having entered his eight ears. Uttering the Gayatri mantra,
Brahma, now purified, attained second birth from the original guru,
Krsna.

COMMENTARY

After receiving the GayatrT mantra from the mantra’s presiding deity, Krsna,
whom Brahma had worshiped,?? attained the status of the twice-born. This
is described in two couplets. Trayr-miirti refers to the GayatrT mantra
because GayatrT is the embodiment of the three Vedas. This becomes clear
in the second couplet. The sequence (gatih) of syllables that make up the
GayatrT mantra entered Brahma’s mouths — meaning he uttered the mantra —
after first entering his eight ears. The original guru was Krsna.

TEXT 28
trayya prabuddho ’tha vidhir
vijiata-tattva-sagarah
tustava veda-sarena
stotrenanena kesavam

TRANSLATION

Enlightened by this Gayatri, Brahma became thoroughly versed in the
highest truth. He satisfied KeSava by the following verses of praise,
which are in agreement with the statements of the Vedas.

COMMENTARY

Having obtained the mantra from the Lord, Brahma then praised Him with
the following verses. The rest of the verse is clear.



TEXT 29

cintamani-prakara-sadmasu kalpa-vrksa-
laksavrtesu surabhtr abhipalayantam
laksmi-sahasra-Sata-sambhrama-sevyamanar
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, who, surrounded by desire trees,
affectionately tends the cows in stables with walls made of cintamani.
He is eagerly served by countless gopis.

COMMENTARY

In Goloka many different places — such as the arena of the rasa dance — can
be realized using particular mantras — such as the Brhad-dhyana mantra —
by which one attains realization of a particular pastime in that particular
place. However, Brahma offers his first verse of praise to Govinda by
describing many pastimes suitable to the place called Gokula, which is the
chief of all abodes since it is situated in the center of Goloka. With great
absorption and the deepest love (abhi, “in all ways”) Govinda protects the
cows by taking them to the forest or cow pens. But Sometimes in private
there are most extraordinary events — the countless gopis serving Govinda
with the greatest love. The word laksmT here refers to the beautiful young
gopis.29

TEXT 30

venum kvanantam aravinda-dalayataksam

barhavatamsam asitambuda-sundarangam
kandarpa-koti-kamantya-visesa-Sobham

govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, who plays a flute, whose eyes are
like lotus petals, who wears a peacock feather on His head, whose



bodily hue is attractive like a dark cloud, and whose beauty is more
spectacular than that of millions of Cupids.

COMMENTARY

Brahma has already described the svarasikt (continuous) pastimes in the
extraordinary abode called Gokula, within Goloka, which is filled with
houses that have walls made of gems empowered to fulfill all one desires,
and where, as it will later be described, all words are song, all steps a dance.

Now here in this verse we have within a second abode a single pastime
— realized through a specific type of meditation on Krsna — which is devoid
of variegated activities and places in which all words are song and all steps
are dance .30 This is a realization of only one pastime that takes place in only
one place. This is described in this verse and the next. The meaning of this
verse is clear.

TEXT 31

alola-candraka-lasad-vanamalya-vamsrt-
ratnangadam pranaya-keli-kala-vilasam
Syamam tri-bhanga-lalitam niyata-prakasam
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, eternally manifesting His dark
form, which is curved in three places and decorated with jewelled arm
bands, a flute, and a swinging flower garland that shines like the
moon.3!

COMMENTARY

Govinda’s pastimes are artful (kal@) and full of playfulness (keli) and
affection (pranaya). The Amara-kosa says, drava-keli-parthasah: “The
word keli means ‘sporting’ or ‘joking.’”

TEXT 32



angani yasya sakalendriya-vrttimanti
pasyanti panti kalayanti ciram jaganti
ananda-cinmaya-sad-ujjvala-vigrahasya
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, whose individual limbs,
possessing the functions of all the senses, are [through a glance] forever
creating, maintaining, and annihilating the worlds, because those
attractive limbs are made of eternity, knowledge, and bliss.

COMMENTARY

Having described two types of pastimes,3? in this verse Brahma speaks of
the excellent powers produced by Govinda’s peerlessly inconceivable
energy. Four verses describe this. In these verses, the powers of Govinda’s
form are described. His hand can see and His eye can protect; each of His
limbs has the power to accomplish the actions of the others. Thus it is said,
sarvatah pani-padam tat sarvato ’ksi-Siro-mukham: “Everywhere are His
hands and feet, and everywhere are His eyes, head, and mouth.”
(Svetasvatara Upanisad 3.16) This verse describes how He can use His
limbs interchangeably in seeing and thus creating, protecting, and
destroying universes. However, He can also use His limbs spontaneously in
His multitudinous pastimes. The cause of this particular quality of His form
is thus explained: His form is filled with bliss and knowledge.

TEXT 33
advaitam acyutam anddim ananta-riapam
adyam purana-purusam nava-yauvanam ca
vedesu durlabham adurlabham datma-bhaktau
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, who has no equal, who is
infallible in protecting His devotees, who is the source of all others but



expands into infinite forms, who is topmost, who exists before all others
but is eternally youthful, and who is rarely attained by those studying
the Vedas but is easily attained by those devoted to Him.

COMMENTARY

This and the next two verses confirm Govinda’s extraordinary powers. The
word advaitam means that Govinda has no equal, just as a king cannot be
compared to others. In the Bhagavatam’s Third Canto (3.2.12) Uddhava
says, vismapanam svasya ca: “His actions are amazing.”33 The Kasi-
khanda explains the word acyutam:

na cyavante hi yad bhaktah
mahatyam pralayapadi
ato ’cyuto ’khile loke
sa ekah sarvago ’vyayah

“He is called Acyuta, all-pervading, indestructible, and supreme in all the
worlds because by His mercy His devotees do not fall from their exalted
positions even at the time of the destruction of the universe.”

His mercy is further illustrated in the following verses:

kamso batadyakrta me ‘ty-anugraham
draksye ’nghri-padmam prahito ’'mund hareh
krtavatarasya duratyayam tamah
pirve ‘taran yan-nakha-mandala-tvisa

“Indeed, today King Kamsa has shown me extreme mercy by sending me to
see the lotus feet of Lord Hari, who has now appeared in this world. Simply
by the effulgence of His toenails, many souls in the past have transcended
the insurmountable darkness of material existence and achieved liberation.”
(Bhagavatam 10.38.7)

Akrura says further:

vad arcitam brahma-bhavadibhih suraih
Sriya ca devya munibhih sa-satvataih



go-carandayanucarais carad vane
vad gopikanam kuca-kunkumankitam

“Those lotus feet are worshiped by Brahma, Siva, and all the other
demigods, by the goddess of fortune, and also by the great sages and
Vaisnavas. Upon those lotus feet the Lord walks about the forest while
herding the cows with His companions, and those feet are smeared with the
kunkuma from the gopts’ breasts.” (Bhagavatam 10.38.8)

Uddhava says:

ya vai Sriyarcitam ajadibhir apta-kamair
yogesvarair api yad atmani rasa-gosthyam
krsnasya tad bhagavatah caranaravindam
nyastam stanesu vijahuh parirabhya tapam

“The goddess of fortune herself, along with Lord Brahma and all the other
demigods, who are masters of yogic perfection, can worship the lotus feet
of Krsna only within her mind. But during the rasa dance Lord Krsna
placed His feet upon these gopis’breasts, and by embracing those feet the
gopts gave up all distress.” (Bhagavatam 10.47.62)

And Sukadeva describes how the inhabitants of Vraja were amazed on
seeing merciful Krsna:

iti saficintya bhagavan

maha-karuniko harih
darsayam asa lokam svam
gopanam tamasah param

“Thus deeply considering the situation, the all-merciful Supreme
Personality of Godhead Hari revealed to the cowherd men His abode, which
is beyond material darkness.” (Bhagavatam 10.28.14)

nandadayas tu tam drstva
paramananda-nivrtah
krsnam ca tatra cchandobhih
stiiyamanam su-vismitah



“Nanda Maharaja and the other cowherd men felt the greatest happiness
when they saw that transcendental abode. They were especially amazed to
see Krsna Himself there, surrounded by the personified Vedas, who were
offering Him prayers.” (Bhagavatam 10.28.17)

The words anadim, ananta-riipam, and adyam are illustrated in the
Eleventh Canto during a discussion on Sankhya philosophy in which the
Lord teaches that Brahman remains after the total destruction of the
universes.

kalo maya-maye jive
Jjiva atmani mayy aje
arma kevala atma-stho
vikalpapaya-laksanah

“Time merges into the Supreme Lord, present in the form of the omniscient
Maha-purusa, the original activator of all living beings. That origin of all
life merges into Me, the unborn [anadi] Supreme Soul, who remains alone
[adyam], established within Himself. It is from Him that all creation
ananta-ripam, “the creator of many forms”] and annihilation are
manifested.” (Bhagavatam 11.24.27)

esa sankhya-vidhih proktah
samSaya-granthi-bhedanah
pratilomanulomabhyam
paravara-drsa maya

“Thus I, the perfect seer of everything material and spiritual, have spoken
this knowledge of Sankhya, which destroys the illusion of doubt by
scientific analysis of creation and annihilation.” (Bhagavatam 11.24.29)

Brahma explains how the Lord is purusah puranah, “the primeval
Supreme Personality”:

ekas tvam atma purusah puranah
satyah svayam-jyotir ananta adyah
nityo ’ksaro ’jasra-sukho niraiijanah
puarndadvayo mukta upadhito mrtah



“You are the one Supreme Soul, the primeval Supreme Personality, the
Absolute Truth — self-manifested, endless, and beginningless. You are
eternal and infallible, perfect and complete, without any rival and free from
all material designations. Your happiness can never be obstructed, nor have
You any connection with material contamination. Indeed, You are the
indestructible nectar of immortality.” (Bhdagavatam 10.14.23)

The inhabitants of Mathura also describe the purana-purusa:

punya bata vraja-bhuvo yad ayam nr-linga
gidhah purana-puruso vana-citra-malyah
gah palayan saha-balah kvanayams ca venum
vikridayariicati giritra-ramarcitanghrih

“How pious are the tracts of land in Vraja, for there the primeval
Personality of Godhead, disguising himself with human traits, wanders
about, enacting His many pastimes! Adorned with wonderfully variegated
forest garlands, He whose feet are worshiped by Lord Siva and goddess
Rama vibrates His flute as He tends the cows in the company of Balarama.”
(Bhagavatam 10.44.13)

The derivation of the word purana is “though existing previously
(pura), it remains fresh (nava).” Thus purana and nava-yauvana are words
that can exist together without contradicting one another.

gopyas tapah kim acaran yad amusya riipam
lavanya-saram asamordhvam ananya-siddham
drgbhih pibanty anusavabhinavam durapam
ekanta-dhama yasasah Sriya aisvarasya

“What austerities must the gopis have performed! With their eyes they
always drink the nectar of Lord Krsna’s form, which is the essence of
loveliness and is not to be equaled or surpassed. That loveliness is the only
abode of beauty, fame, and opulence. It is self-perfect, ever fresh, and
extremely rare.” (Bhagavatam 10.44.14)

yasyananam makara-kundala-caru-karna-
bhrajat-kapola-subhagam savilasa-hasam



nityotsavam na tatypur drsibhih pibantyo
naryo naras ca muditah kupita nimes ca

“Krsna’s face is decorated with ornaments, such as earrings resembling
sharks. His ears are beautiful, His cheeks brilliant, and His smiling
attractive to everyone. Whoever sees Lord Krsna sees a festival [because He
is constantly blossoming]. His face and body are fully satisfying for
everyone to see, but the devotees are angry at the creator for the disturbance
caused by the momentary blinking of their eyes.” (Bhagavatam 9.24.65)

In listing the qualities of Krsna, starting with satyarm Saucam
(truthfulness and cleanliness), Pariksit says:

ete canye ca bhagavan
nitya yatra maha-gunah

prarthya mahattvam icchadbhir
na viyanti sma karhicit

“These and many other transcendental qualities are eternally present in Him
and are never separated from Him.” (Bhagavatam 1.16.29)

The Gopala-tapant Upanisad, in describing the form of the Lord
suitable to meditate on, says:

gopa-vesam abhrabham tarunam kalpa-drumasritam

“He 1s eternally beautiful, the color of a rain cloud, wearing the dress of a
cowherd, and sitting under a desire tree.”

In this verse, the word faruna (literally, “young”) actually means He has
beauty that is always fresh (nava-yauvana).

This form is rarely attained by studying the Vedas:

asam aho carana-renu-jusam aham syam

vrndavane kim api gulma-latausadhinam
va dustyajam sva-janam arya-patham ca hitva
bhejur mukunda-padavim Srutibhir vimyrgyam

“The gopts of Vrndavana have given up the association of their husbands,
sons, and other family members, who are very difficult to give up, and they



have forsaken the path of chastity to take shelter of the lotus feet of
Mukunda, Krsna, for which those learned in the Vedas search. Oh, let me be
fortunate enough to be one of the bushes, creepers, or herbs in Vrndavana,
because the goprts trample them and bless them with the dust of their lotus
feet.” (Bhagavatam 10.47.61)

tad bhiri-bhagyam iha janma kim apy atavyam
vad gokule ’pi katamanghri-rajo-’bhisekam
yaj-jivitam tu nikhilam bhagavan mukundas
tv adyapi yat-pada-rajah Sruti-myrgyam eva

“My greatest possible good fortune would be to take any birth whatever in
this forest of Gokula and have my head bathed by the dust falling from the
lotus feet of any of its residents. Their entire life and soul is the Supreme
Personality of Godhead, Mukunda, the dust of whose lotus feet is still being
searched for in the Vedic mantras.” (Bhagavatam 10.14.34)

The Lord is easily attained by His devotees:

bhaktyaham ekaya grahyah

Sraddhayatma priyah satam
bhaktih punati man-nistha
Sva-pakan api sambhavat

“Only by practicing unalloyed devotional service with full faith in Me can
one obtain Me, the Supreme Personality of Godhead. I am naturally dear to
My devotees, who take Me as the only goal of their loving service. By
engaging in such pure devotional service, even the dog-eaters can purify
themselves from the contamination of their low birth.” (Bhagavatam
11.14.21)

pureha bhiiman bahavo ’pi yoginas

tvad-arpiteha nija-karma-labdhaya

vibudhya bhaktyaiva kathopanttaya
prapedire ’fijo ’cyuta te gatim param

“O Almighty Lord, in the past many yog7s in this world achieved the
platform of devotional service by offering all their endeavors unto You and



faithfully carrying out their prescribed duties. Through such devotional
service, perfected by the processes of hearing and chanting about You, they
came to understand You, O infallible one, and could easily surrender to You
and achieve Your supreme abode.” (Bhagavatam 10.14.5)

[The following two paragraphs are found in the Haridas edition]

In what aspect is the Lord actually advaita, or “incomparable,” taking
the literal meaning? Krsna is incomparable in giving His own body to His
devotees. Thus the devotee is superior to the Lord. “How can we say that
He alone remains and is thus called acyuta? Visnu alone remains after the
cosmic annihilation.” No, the actual meaning should be that in giving
Himself to His devotees, He in no way loses His independence as the Lord.
That is why He is called acyuta. He never fails to take pleasure in His
devotees. “Are you praising Narayana, then? For He has the qualities of
acyuta and anadi.” No, anadi means “without beginning.” It refers to He
who is the final cause of all other things and is without cause, being self-
revealing. Narayana’s source is Krsna. “How can one person protect all
beings?” Thus it is said that He has unlimited forms. Or ananta-riipa can
mean that to help the jivas He enters the material world unlimitedly. Or
ananta-ripa can mean He has a spiritual form that is unlimited by material
standards, from a portion of which arise all qualities, such as unlimitedness.

To show, in Krsna over Narayana, the perfection of all qualities like
ananta, the word adyam is used. This means Krsna has an expanded form
called Narayana. “Then Krsna should also be designated as the purusa.”
No, He is instead called the purana-purusa, the person who appears before
the purusa, who is Maha-visnu. Maha-visnu is just Krsna’s expansion.
“Then He should be very old.” No, He is very young — of kaiSora age, ever
youthful. The word ca indicates that simultaneously He has always existed
in this manner; He is not new. Inconceivably, He remains eternally young.
“But Narayana alone is praised in the Vedas.” If one knows the real
meaning of the Vedas, then Krsna can be attained by studying them. But
actually, only by bhakti is Krsna to be known. Thus He is easily attained by
His devotee (adurlabham atma-bhaktau).

TEXT 34



panthas tu koti-sata-vatsara-sampragantyo
vayor athdpi manaso muni-pungavanam
so 'py asti yat-prapada-simny avicintya-tattve
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, whose toes alone, possessing
inconceivable powers, are attained only after a billion years by
multitudes of sages who discipline the mind and breath.

COMMENTARY

Prapada-stmni means “the tips of His two lotus feet.” Many scriptures
testify to His inconceivable powers (avicintya-tattve). Narada says:

citram bataitad ekena
vapusa yugapat prthak
grhesu dvy-asta-sahasram
striya eka udavahat

“It 1s quite amazing that in a single body Lord Krsna simultaneously
married sixteen thousand women, each in a separate palace.” (Bhagavatam

10.69.2)
The Gopala-tapant Upanisad says:

eko vast sarvagah krsna tdya
eko ’pi san bahudha yo’vabhati

“Though remaining in one place, worshipable Krsna pervades all places.
Though He is one, He reveals many forms.”

The truth of the matter is that He is avicintya-tattva, “inconceivable.”
This is confirmed in the Bhdgavatam's Third Canto (3.33.3):

sa eva visvasya bhavan vidhatte

guna-pravahena vibhakta-viryah
sargady antho ’vitathabhisandhir
atmesvaro ‘tarkya-sahasra-saktih



“My dear Lord, although personally You have nothing to do, You have
distributed Your energies in the interactions of the material modes of nature,
and for that reason the creation, maintenance, and dissolution of the cosmic
manifestation take place. My dear Lord, You are self-determined and are the
Supreme Personality of Godhead for all living entities. For them You
created this material manifestation, and although You are one, Your diverse
energies can act multifariously. This is inconceivable to us.”

The Skanda Purana and the Mahabharata say:

acintyah khalu ye bhava

na tams tarkena yojayet
prakrtibhyah param yac ca

tad acintyasya laksanam

“Inconceivable states are not subject to material logic. The nature of the
inconceivable is that it is beyond material objects.”
The Brahma-siitra (2.1.27) says:

Srutes tu Sabda-miilatvat

“Contradictory states can exist in the Lord because the scriptures state this,
and scriptures are the root of knowledge.”

Acintya refers to something that has power, like a jewel or special
medicine, which, when applied to the head, inconceivably affects other
parts of the body. This power is suitable for the Lord.

TEXT 35
eko ’py asau racayitum jagad-anda-kotim
yvac-chaktir asti jagad-anda-caya yad-antah
andantara-stha-paramanu-cayantara-stham
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, who creates tens of millions of
universes by just one of His energies, who holds the multitude of



universes within Himself, and who is simultaneously situated within
every atom of the universe.

COMMENTARY

This verse further elaborates His inconceivable powers.

tavat sarve vatsa-palah
pasyato ’jasya tat-ksandat
vyadrSyanta ghana-Syamah
pita-kauSeya-vasasah

“Then, while Lord Brahma looked on, all the calves and the boys tending
them immediately appeared to have complexions the color of bluish
rainclouds and to be dressed in yellow silken garments.” (Bhagavatam
10.13.46)

This Bhagavatam verse begins to describe Krsna’s amazing power.
From the forms of the cowherd boys who were expansions of Himself He
revealed unlimited purusavataras overseeing unlimited universes.

Yasoda saw Him holding a multitude of universes within Himself
(jagad-anda-caya yad-antah):

na cantar na bahir yasya

na purvam napi caparam

puarvaparam bahis cantar
jagato yo jagac ca yah

“The Supreme Personality of Godhead has no beginning and no end, no
exterior and no interior, no front and no rear. In other words, He is all-
pervading. Because He is not under the influence of the element of time, for
Him there is no difference between past, present, and future; He exists in
His own transcendental form at all times. Being absolute, beyond relativity,
He is free from distinctions between cause and effect, although He is the
cause and effect of everything.” (Bhagavatam 10.9.13)

Statements from the Srutis also indicate the extraordinary power of
Krsna:



anor antyan mahato mahtyan

“He is the smallest among the small and the greatest among the great.”
(Svetasvatara Upanisad 3.20)

yo ‘sau sarva-bhiitatma gopalah
“Gopala is the soul of all beings.” (Gopala-tapant Upanisad 2.94)
eko devah sarva-bhiitesu giidhah

“He is one person but resides within all living entities.” (Gopala-tapant
Upanisad 2.96)

TEXT 36

yvad-bhava-bhavita-dhiyo manujas tathaiva
samprapya riapa-mahimasana-yana-bhiisah
siktair yam eva nigama-prathitaih stuvanti
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, whom men praise with Vedic
verses after having fixed their minds on Him with devotion and
consequently having attained glorious forms, thrones, vehicles, and
ornaments by His mercy.

COMMENTARY

This verse speaks of the mercy the Lord shows to various devotees
practicing various sadhanas. Though the verse refers specifically to
devotees attracted to the Lord’s grandeur, Brahma hints that to the pure
devotee the Lord will award much more. Just as those who meditate on the
qualities, character, age, pastimes, and clothing of the cowherd boys attain
forms and destinations similar to those young cowherds, it is fitting that
those who constantly recite the Vedas attain goals in accordance with the
content of their recitation.



vairena yam nypatayah Sisupala-paundra-
Salvadayo gati-vilasa-vilokanadyaih
dhyayanta akrta-dhiyah Sayanasanadau
tat-samyam apur anurakta-dhiyam punah kim

“Inimical kings like SiSupala, Paundraka, and Salva were always thinking
about Lord Krsna. Even while they were lying down, sitting, or engaging in
other activities, they enviously meditated on the bodily movements of the
Lord, His sporting pastimes, His loving glances on His devotees, and other
attractive features displayed by the Lord. Being thus always absorbed in
Krsna, they achieved spiritual liberation in the Lord’s own abode. What
then can be said of the benedictions offered to those who constantly fix their
minds on Lord Krsna in a favorable, loving mood?” (Bhagavatam 11.5.48)

TEXT 37

ananda-cinmaya-rasa-pratibhavitabhis
tabhir ya eva nija-ripataya kalabhih
goloka eva nivasaty akhilatma-bhiito
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, who, though regarding all the
inhabitants of Goloka as His very self, resides there exclusively with the
young gopis, who are embodiments of the amorous mellow [madhura-
rasa]. He accepts them as His wives, while they respond to His conjugal
affection reciprocally.

COMMENTARY

How much more, then, will Govinda reward His dearest devotees, the
gopts! This verse describes how He lives in His private place with these
dear young ladies exclusively. Though He continuously treats all other
inhabitants of Goloka with intense love, regarding them as His very self
(akhila-atma-bhiitah), He resides only with the goprts (tabhir eva nivasati).
This shows their exalted position. The reason is given: they are
personifications of His hladint-Sakti (kalabhih). Further excellence is



shown. Govinda is rasa filled with spiritual bliss (@Gnanda-cinmaya-rasa).
This refers to madhura-rasa filled with the highest type of prema. This is
also their corresponding nature (pratibhavitabhih). He is imbued (bhavita)
with amorous feelings for them, and they in response (prati) are imbued
with similar feelings to the same degree. Thus He lives constantly with
them. This meaning should be understood from the word prati. This is
similar to the usage of pratyupakrta, “responding to someone’s favors.” He
first of all shows favor to them.

In Goloka He accepts them as His own wives (nija-ripataya), though
during His pastimes on earth He accepts them as the wives of other men.
Because it is impossible that they are other men’s wives in reality, since
they are the supreme Laksmis or consorts of the Lord, there is an
appearance of their being the wives of others by covering the pastime of
their actually being His wives alone, which serves to increase the sense of
longing in His pastimes on earth. This occurs through His own maya.
During the pastimes on earth, He resides with them and at the same time
treats them as others’ wives, whereas in Goloka, the place of His unmanifest
pastimes, He lives with them as His own consorts. That is indicated by the
word eva in the phrase ya eva nija-ripataya. This distinguishes His
behavior in Goloka from that of His earthly pastimes. In explaining the ten-
syllable Krsna mantra used for cultivating meditation on the eternal
pastimes, the Gautamiya-tantra (2.22) states the same in the following
words: aneka-janma-siddhanam goptnam patir eva va, “He is the husband
of many gopis, who achieved that perfection after many births.” The word
eva 1n the phrase goloka eva indicates that such pastimes are not found
anywhere else at all.

TEXT 38

premainjana-cchurita-bhakti-vilocanena
santah sadaiva hrdayesu vilokayanti
yam Syamasundaram acintya-guna-svaripar
govindam adi-purusam tam aham bhajami

TRANSLATION



I worship the Supreme Lord Govinda of beautiful dark complexion,
filled with inconceivable qualities, whom the devotees constantly see in
their minds during spiritual trance [samdadhi] permeated with
transcendental love [premal].

COMMENTARY

Though Govinda lives in Goloka, He is also available in other places. The
devotees see that form of inconceivable qualities (acintya-guna-svariapam)
during samadhi (bhakti-vilocanena) through eyes covered with the ointment
of prema (premarijana-cchurita). Through such eyes they see that form in
their minds (hrdayesu) like a reflection whose source is far away. In the
Gita (9.29) Govinda says, ye bhajanti tu mam bhaktya mayi te tesu capy
aham: “Those who worship Me with devotion are attached to Me, and I am
similarly attached to them.”

TEXT 39

ramadi-mirtisu kala-niyamena tisthan
nanavataram akarod bhuvanesu kintu
krsnah svayam samabhavat paramah puman yo
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, who, though appearing in the
worlds in eternal forms such as Rama and Nrsimhha with Their
characteristic powers, also appears personally with the most attractive
pastimes in the supreme form of Krsna.

COMMENTARY

Sometimes Govinda appears in the material world through one of His
expansions. That is expressed in this verse. The supreme person called
Krsna sometimes appears by revealing various forms such as Rama,
through which He displays powers fixed according to the particular form
(kala-niyamena). In addition, He appears in this world (samabhavat)



personally. I worship that Govinda, with His most excellent pastimes. The
devatas describe the avataras in the Tenth Canto:

matsyasva-kacchapa-nrsimha-varaha-hamsa-
rajanya-vipra-vibudhesu krtavatarah

tvam pasi nas tri-bhuvanam ca yathadhunesa

bharam bhuvo hara yadiittama vandanam te

“O supreme controller, Your Lordship previously accepted incarnations as a
fish, a horse, a tortoise, Narasimhadeva, a boar, a swan, Lord Ramacandra,
ParaSurama, and, among the demigods, Vamanadeva, to protect the entire
world by Your mercy. Now please protect us again by Your mercy by
diminishing the disturbances in this world. O Krsna, best of the Yadus, we
respectfully offer our obeisances unto You.” (Bhagavatam 10.2.40)

TEXT 40

yasya prabha prabhavato jagad-anda-koti-
kotisv asesa-vasudhadi-vibhiiti-bhinnam
tad brahma niskalam anantam asesa-bhiitam
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, whose powerful form radiates
an effulgence known as the undifferentiated, unlimited, all-
encompassing Brahman, which is completely distinct from the powers
it displays in unlimited planets throughout billions of universes.

COMMENTARY

Having stated that Govinda is supreme by being the perfection of all
avataras, Brahma speaks of Govinda’s supremacy in terms of His having
the most perfect form. Though the Lord’s personal and impersonal aspects
are actually only one form, by one of the Lord’s manifestations with
qualities appears the form called Govinda, who is the possessor of various
attributes (dharmrt). By one of the Lord’s manifestations devoid of qualities



appears His form as His attribute (dharma) called Brahman. This Brahman
1s like the halo around the moon.

The Visnu Purana (6.7.76) declares, Subhasrayah sa-cittasya
sarvagasya tathatmanah: “The beautiful Lord is the shelter of the all-
pervading, conscious Brahman.” Sridhara Svami comments that sarvagasya
atmanah refers to Brahman, and that the Lord is the foundation (@sraya) of
that Brahman. The Lord says in the Gita (14.27), brahmano hi
pratisthaham: “I am the basis of Brahman.” In the Eleventh Canto of
Srimad-Bhagavatam the Lord enumerates His powers:

prthivi vayur akasa
apo jyotir aham mahan
vikarah puruso 'vyaktam
rajah sattvam tamah param
aham etat prasankhyanam
JAanam tattva-viniscayah

“I am form, taste, aroma, touch, and sound; false ego; the mahat-tattva;
earth, water, fire, air, and sky; the living entity; material nature; the modes
of goodness, passion, and ignorance; and the impersonal Brahman (param).
All these items, along with knowledge of their individual symptoms and the
steady conviction that results from this knowledge, represent Me.”
(Bhagavatam 11.16.37)

In his commentary, Sridhara Svamf says that in this verse param refers
to the impersonal Brahman. In the Bhagavatam’s Eighth Canto (8.24.38),
Matsya as well speaks of the impersonal aspect of the Lord:

madryam mahimanam ca

param brahmeti Sabditam
vetsyasy anugrhitam me

samprasnair vivrtam hrdi

“You will be thoroughly advised and favored by Me, and because of your
inquiries, everything about my glory known as impersonal Brahman will be
manifest within your heart.”

Yamunacarya says:



vad-andantara-gocaram ca yad
dasottarany avaranani yani ca
gunah pradhanam purusah param padam
paratparam brahma ca te vibhiitayah

“The manifestations of Your powers consist of whatever is visible within
the universe, the coverings of the universe (each ten times thicker than the
previous layer), the gunas, pradhana, the purusa, the spiritual world, and
the impersonal Brahman [param brahma).” (Stotra-ratnam 14)

And, in the Fourth Canto, Dhruva asserts that the Lord’s form is
superior to His impersonal aspect:

ya nirvrtis tanu-bhrtam tava pada-padma-
dhyanad bhavaj-jana-katha-sravanena va syat
sa brahmani sva-mahimany api natha ma bhiit
kim tv antakasi-lulitat patatam vimanat

“My Lord, the transcendental bliss derived from meditating on Your lotus
feet or hearing about Your glories from pure devotees is so unlimited that it
is far beyond the stage of brahmananda, wherein one thinks himself merged
in the impersonal Brahman as one with the Supreme. Since brahmananda is
also defeated by the transcendental bliss derived from devotional service,
then what to speak of the temporary blissfulness of elevating oneself to the
heavenly planets, which is ended by the separating sword of time? Although
one may be elevated to the heavenly planets, he falls down in due course of
time.” (Bhagavatam 4.9.10)

The atmaramas (those who have realized Brahman) are also attracted to
the Lord with qualities:

atmaramas ca munayo
nirgrantha apy urukrame
kurvanty ahaitukim bhaktim
ittham-bhiita-guno harih

“All different varieties of armaramas, especially those established on the
path of self-realization, though freed from all kinds of material bondage,



desire to render unalloyed devotional service unto the Personality of
Godhead. This means that the Lord possesses transcendental qualities and
therefore can attract everyone, including liberated souls.” (Bhagavatam
1.7.10)

Those with specific additional inquiries can consult the Bhagavat-
sandarbha. Enough has been said here.

TEXT 41

maya hi yasya jagad-anda-Satani siite
traigunya-tad-visaya-veda-vitGyamana
sattvavalambi-para-sattvam visuddha-sattvam
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, whose material energy [mayal,
consisting of the three modes [gunas] described elaborately in the
Vedas, produces hundreds of universes, while He Himself is pure
existence [viSuddha-sattva], which manifests His blissful form and is the
cause of the material mode of goodness [sattva].

COMMENTARY

Having shown the glories of Govinda’s form, Brahma now shows, in this
verse and the next, Govinda’s glory in relation to the universe. This verse
shows that the external energy, maya, creates inconceivable effects within
the universe. It then explains that the Lord is not affected by this maya.
Beyond the sattva mixed with rajas and tamas is a pure, unmixed sattva,34
Suddha-sattva or para-sattva. But purer than that is visuddha-sattvam,
which functions by the Lord’s cit-Sakti.3> This is explained in the Visnu
Purana (1.9.44-45):

sattvadayo na santise
yatra ca prakrta gunah
sa Suddhah sarva-suddhebhyah
puman adyah prasidatu



hladint sandhint samvit

tvayy eka guna-samsraye
hlada-tapa-kart misra
tvayi no guna-varjite

“The material gunas of sattva, rajas, and tamas do not exist in the Lord.
May that person, the source of all, purer than the purest, be pleased with
me. In You who are the shelter of all spiritual qualities exist the energies of
hladint, sandhint, and samvit. In You who are devoid of material qualities,
the mixture of happiness and distress found in the material world does not
exist.”

Further details are given in the Bhagavat-sandarbha.

TEXT 42

ananda-cinmaya-rasdatmataya manahsu
yah praninam pratiphalan smaratam upetya
[Tlayitena bhuvanani jayaty ajasram
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, who, by appearing in the minds
of the living beings to a small degree and embracing them with
amorous love [madhura-rasa), causes the living beings to remember
Him and in that way perpetually conquers the worlds by His attractive
pastimes.

COMMENTARY

This verse describes how the Lord’s attractive form completely bewilders
this world. Ananda-cinmaya-rasa refers to madhura-rasa, the “amorous
mellow.” Govinda appears to some degree in the minds of the living beings
of this world by embracing them (atmataya) with His madhura-rasa. He is
described as being reflected (pratiphalan) since the Lord appears within the
tiny jiva as a second form — the Paramatma, endowed with part of the
Lord’s all-enchanting nature. This form causes remembrance (smaratam



upetya). In this way the Lord conquers everyone in all the worlds. The five
chapters in the Bhagavatam devoted to rasa explain His attractive nature.

tasam avirabhiic chaurih
smayamana-mukhambujah
prtambara-dharah sragvi
saksan manmatha-manmathah

“Then Lord Krsna, a smile on His lotus face, appeared before the goprs.
Wearing a garland and a yellow garment, He directly appeared as one who
can bewilder the mind of Cupid, who himself bewilders the minds of
ordinary people.” (Bhagavatam 10.32.2)

The meaning of manmatha-manmathah 1s similar to the phrase in the
Kena Upanisad (1.2), caksusas caksuh: “He inspires the eye to see.” Thus
manmatha-manmathah can mean that He 1s the source of whatever
bewilderment Cupid can cause by love. Though the Lord is the cause of
Cupid’s powers of bewilderment through material love, material Cupid’s
actions are not pure; they are contaminated, being overcome by material
influence.

TEXT 43

goloka-namni nija-dhamni tale ca tasya
devi-mahesa-hari-dhamasu tesu tesu
te te prabhava-nicaya vihitas ca yena
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, by whom respective powers are
given to the abodes of Durga, Siva, and Visnu situated below His own
planet, Goloka.

COMMENTARY

Having spoken of the Lord’s glory within the material world, Brahma now
speaks of the Lord’s glory in His spiritual abode. The abodes devi-dhama,
mahesa-dhama, and hari-dhama are listed in order of progressive



superiority. Each succeeding place is superior to the last because each has
twice as much power as the one before it. This verse establishes that Goloka
is higher than all other abodes and is inclusive of all other abodes. It has
already been shown that Vrndavana, which appears on earth, is also
nondifferent from this Goloka.

sa tu lokas tvaya krsna
stdamanah krtatmana
dhrto dhrtimata vira
nighantopadravan gavam

“That planet, protected by You, O hero, and which destroys the suffering of
the cows and other inhabitants, is the residence of the determined and
disciplined devotees.” (Hari-vamsa 62.33)

This abode of Goloka should be considered the Lord’s only abode
(goloka eva nivasati) because, even when appearing in Vrndavana on earth,
the Lord performs pastimes there eternally. Thus the scriptures describe
Vrndavana as follows.

vrndavanam dvadasamam
vrndaya pariraksitam
harindadhisthitam tac ca
brahma-rudradi-sevitam

“The twelfth forest, called Vrndavana, is protected by Vrnda, controlled by
Krsna, and served by Brahma, Siva, and others.” (Adi-varaha Purana)

krsna-krida-setu-bandham
mahapataka-nasanam

valabhim tatra kridartham
krtva devo gadadharah

gopakaih sahitas tatra
ksanam ekam dine dine
tatraiva ramandrtham hi
nitya-kalam sa gacchati



“The bridge built for Krsna’s pastimes destroys the greatest of sins. Having
constructed a lookout pavilion there for playing, every day the Lord, holder
of the club, goes there in a moment’s time to enjoy with His cowherd
friends, eternally.” (Adi-varaha Purana)

In the Gautamtya-tantra, Narada says:

kim idam dvadasabhikhyam
vrndaranyam visampate
Srotum icchami bhagavan
yadi yogo ‘smi me vada

Sri-krsna uvaca
idam vrndavanam ramyam
mama dhamaiva kevalam
atra ye pasavah paksi-
vrksa kita naramarah

ye vasanti mamadhisnye

mrtd yanti mamalayam

atra ya gopa-kanyas ca
nivasanti mamadlaye

yoginyas ta maya nityam
mama seva-parayanah
pariica-yojanam evasti

vanam me deha-riipakam

kalindryam susumnakhya
paramamyta-vahint
atra devas ca bhiitani
vartante siksma-riapatah

sarva-deva-mayas caham

na tyajami vanam kvacit
avirbhavas tirobhavo

bhaven me ’tra yuge yuge



tejo-mayam idam ramyam
adrsyam carma-caksusa

“O master of the people, I desire to hear about the twelve forests of
Vrndavana. If I am qualified, please tell me. Krsna then spoke: ‘This
pleasant Vrndavana is My only abode. There all cows, animals, birds,
insects, and humans are without death. Those who live under My mercy
come to My abode on dying. The daughters of the cowherd men live in My
abode. Completely giving up all connections, they serve Me continually.
This place, measuring five yojanas, is nondifferent from My body. The
Yamuna, flowing with the sweetest nectar, is the central nerve [susumna] of
that body. All the devas and elements exist there in a spiritual form. I, the
embodiment of all devas, do not leave that forest for a moment, though I
appear and disappear in this world age after age. But this radiant forest full
of pleasure is invisible to the material eye.”

Similarly, eternal kadamba trees and other items are described in the
Varaha Purana and other scriptures. It should be understood that Goloka,
which we cannot see, is similar to the Vrndavana that we can see. When
Krsna appears with His associates in a visible manifestation it is called His
avatara. At that time, for increasing the excellence of rasa, there are
various pastimes of separation and meeting and dealing with others’ wives.
What is presented here and in other places in the tantras, yamalas,
samhitas, and parficaratra scriptures concerning separation and dealing with
others’ wives should be understood to be a few of Krsna’s unique pastimes
on earth.

Jjayati jana-nivaso devakt-janma-vado
yvadu-vara-parisat svair dorbhir asyann adharmam
sthira-cara-vrjina-ghnah su-smita-sri-mukhena
vraja-pura-vanitanam vardhayan kama-devam

“Lord Sr1 Krsna lives eternally among the cowherd men and the Yadavas
and is conclusively both the son of Devakt and Yasoda. He is the guide of
the Yadu dynasty and the cowherd men, and with His mighty arms He kills
everything inauspicious in Vraja, Mathura, and Dvaraka. By His presence
He destroys all things inauspicious for all living beings, moving and inert,



as well as the suffering of separation of the inhabitants of Vraja and
Dvaraka. His blissful smiling face always increases the desires of the goprts
of Vrndavana and women of Mathura and Dvaraka. He remains eternally in
this situation.” (Bhagavatam 10.90.48)

Vyasa says in the Nirvana-khanda of the Padma Purana:

pasya tvam darSayisyami
svaripam veda-gopitam
tato paSyam aham bhiipa
balam kalambuda-prabham
gopa-kanyavrtam gopam
hasantam gopa-bala kaih

“‘See! I will show you My form, which is hidden in the Vedas.’ I then saw a
cowherd boy with the complexion of a black cloud, surrounded by young
gopts. He was joking with other cowherd boys.”

The phrase gopa-kanya (young cowherd girls) indicates that the girls
were at an age prior to following those rules of dharma suitable for mature
women.3¢ Other meanings should be rejected. In the meditation on
Vrndavana found in the fourth chapter of the Gautamiya-tantra it is said:

svargad iva paribhrasta

kanyaka-sata-manditam

gopa-vatsa-ganakirnam
vrksa-sandais ca manditam

gopa-kanya-sahasrais tu
padma-patrayateksanaih
arcitam bhava-kusumais
trailokyaika-gurum param

“Vrndavana is the guru for the three worlds. It is decorated with hundreds
of maidens as beautiful as women coming from heaven and ornamented
with groves of trees. It is filled with calves and cowherds and worshiped
with flowers, offerings of love made by thousands of young gopts with
lotus eyes.”



The qualification for seeing Krsna is also mentioned in the section on
proper conduct:

ahar-nisam japen mantram
mantrT niyata-manasah
sa pasyati na sandeho
gopa-vesa-dharam harim

“With a controlled mind, the chanter should utter the mantra day and night
continually. He sees without doubt the Lord wearing the dress of a
cowherd.”

And the Gopala-tapant Upanisad says:

tad u hovdaca brahmano ‘sav anavaratam me dhyatah stutah
parardhante so ’budhyata gopaveso me purusah purastad
avirbabhiiva

“I, Brahma, meditate on and praise Him continually. After half my life I
realized Him. He appeared in front of me as a male in the dress of a
cowherd.”

Some people speak of Krsna as an avatara of Ksirodaka-Say1 Visnu, but
that Visnu form is actually only an amsa of Krsna. Those who want to study
the topic in great detail should consult the Krsna-sandarbha, as the topic is
too extensive to be discussed here. Now we return to the main subject.

TEXT 44

srsti-sthiti-pralaya-sadhana-Saktir eka
chayeva yasya bhuvanani bibharti durga
icchanuriipam api yasya ca cestate sa
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, whose energy called Durga,
possessing the powers of carrying out creation, maintenance, and



destruction, supports all the worlds, but who, being just His shadow,
acts only according to His will.

COMMENTARY

Govinda’s abode has been shown to be higher than the abodes of Durga,
Siva, and Visnu. Now, in five verses, following statements in the prayers of
the personified Srutis in the Bhagavatam (10.87.28), Govinda’s superiority
to the inhabitants of other abodes is shown:

tvam akaranah sva-rad akhila-karaka-sakti-dharas
tava balim udvahanti samadanty ajayanimisah
varsa-bhujo ’khila-ksiti-pater iva visva-srjo
vidadhati yatra ye tv adhikrta bhavatas cakitah

“Though You have no material senses, You are the self-effulgent sustainer
of everyone’s sensory powers. The demigods and material nature herself
(ajaya refers to Durga) offer You tribute while also enjoying the tribute
offered to them by their worshipers, just as subordinate rulers of various
districts in a kingdom offer tribute to their lord, the ultimate proprietor of
the land, while also enjoying the tribute paid them by their own subjects. In
this way the universal creators faithfully execute their assigned services out
of fear of You.”

TEXT 45

kstram yatha dadhi vikara-visesa-yogat

safijayate na hi tatah prthag asti hetoh
yah Sambhutam api tatha samupaiti karyad
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, who becomes the form of Siva,
who is said to be nondifferent from Govinda but who is also different
because of his contact with the transformations of the material energy
[prakrti], just as milk becomes yogurt, which can be said to be
nondifferent from its cause but acts in a different manner.



COMMENTARY

Now in order, after describing Durga of Devi-dhama, Brahma describes
Siva of Mahes§a-dhama.37 In the example of milk and yogurt, only the part
that illustrates cause and effect should be taken. In this world milk becomes
yogurt, but the Lord does not become Siva; He is unchanging. Like
cintamani, by His inconceivable energy the Lord continues to exist as He
was before, even though He also transforms into Siva. Sruti says:

eko narayana evagra astt na brahma na ca Sankarah sa munir
bhitva samacintayat tata evaite vyajayanta visvo hiranyagarbho
‘gnir varuna-rudrendrah

sa brahmana srjati rudrena nasayati so ’'nutpatti-laya eva harih
karana-ripah parah paramanandah

“Narayana existed before all else. Brahma and Siva did not exist. Becoming
inspired He began to meditate. Then the universe, Brahma, Agni, Varuna,
Siva, and Indra appeared. Narayana creates through Brahma and destroys
through Siva. Narayana is never created or destroyed. He is the supreme
cause, full of supreme bliss.”

Siva should be considered an effect rather than a cause because of His
association with the material gunas. The Bhagavatam’s Tenth Canto
(10.88.5) says:

harir hi nirgunah saksat

purusah prakrteh parah

sa sarva-drg upadrasta
tam bhajan nirguno bhavet

“Lord Hari, however, has no connection with the material modes. He is the
Supreme Personality of Godhead, the all-seeing eternal witness, who is
transcendental to material nature. One who worships Him becomes
similarly free from the material modes.”

Thus it is said in the text, vikara-visesa-yogat: “from association with
the derivatives of the material energy [prakrti].”3® Sometimes Siva is
considered nondifferent from Visnu, but those statements should be



adjusted in light of this verse of the Brahma-samhita and other texts. There
are no conflicting statements about the final cause. Thus the Rg-veda-Siras
says:

atha nityo deva eko narayanah | brahma narayanah | Sivas ca narayanah |
Sakras ca narayanah | dvadasadityas ca narayanah | vasavo narayanah |
asvint narayanah | sarve rsayo narayanah | kalas ca narayanah | disas ca
narayanah | adhas ca narayanah | ardhvas ca narayanah | antar bahis ca
narayanah | narayana evedam sarvam jatam jagatyam jagad

“Narayana alone is the eternal Lord. Narayana is Brahma. Narayana is Siva.
Narayana is Indra. Narayana is the twelve Adityas. Narayana is the Vasus.
Narayana is the ASvinis. Narayana is all the sages. Narayana is time.
Narayana is the directions. Narayana is below. Narayana is above. Narayana
is inside and outside. Narayana is everything born in the universe.”

And in the Second Canto of Srl‘mad-Bhdgavatam (2.6.32), Brahma
says:

srjami tan-niyukto ham
haro harati tad-vasah
visvam purusa-ripena
paripati tri-Sakti-dhrk

“By His will, I create, Lord Siva destroys, and He Himself, in His eternal
form as the Personality of Godhead, maintains everything. He is the
powerful controller of these three energies.”

TEXT 46
diparcir eva hi dasantaram abhyupetya
dipayate vivrta-hetu-samana-dharma
vas tadrg eva hi ca visnutaya vibhati
govindam adi-purusam tam aham bhajami

TRANSLATION



I worship the Supreme Lord Govinda, who expands as Ksirodaka-Say1
Visnu [through Maha-visnu and Garbodaka-$Say1 Visnu], and who is
nondifferent from Him, just as a large lamp lights a second lamp,
which in turn lights a third lamp, which shines just as brightly as the
original lamp.

COMMENTARY

According to the order mentioned before, in this verse one form of Visnu is
described. Related to the description of Siva as gunavatara, Visnu as
gunavatara 1s now described. He is considered the final cause because He is
identical with the other forms of Visnu. He is actually a portion of a portion
of Govinda. A portion of Maha-visnu is Garbodaka-$§ayt Visnu, and His
portion is the gunavatara mentioned in this verse. Nonetheless, He is still
considered another form of Govinda. Just as the quality of light from a
small but clean lamp lit, through a series of other lamps, from a main lamp
is the same as the quality of light that shines from the original lamp, so
Visnu is the same as Govinda in respect to being 7svara (though the
manifestation of Their qualities and rasa are not the same). Because Siva is
the controller of ignorance, he is like a flame from a small lamp covered
with soot. Therefore he should be understood to be dissimilar. And in verse
48, this form of Ksirodaka-§ayT Visnu will be shown to be an expansion of
Karanodaka-$ay1 Visnu.

TEXT 47

yvah karanarnava-jale bhajati sma yoga-
nidram ananta-jagad-anda-sa-roma-kipah
adhara-saktim avalambya param sva-miirtim
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, who, as Maha-visnu, another
spiritual form of Himself, enjoys the trance of divine sleep in the waters
of the Karana Ocean while holding unlimited universes in the pores of
His skin and lying upon the supporting energy of Sesa.



COMMENTARY

Now Karanodaka-$ay1 Visnu is described. The irregular placement of the
word sa, which would normally be placed before ananta-jagad-anda, is an
instance of poetic license. The meaning is that Visnu has pores filled with
unlimited universes. The phrase adhara-saktim avalambya param sva-
mirtim means “Maha-visnu, lying down on His own supreme form as the
sustaining energy called Sesa.”

TEXT 48

yasyaika-nisvasita-kalam athavalambya
jivanti loma-vilaja jagad-anda-nathah
visnur mahan sa iha yasya kala-viseso
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, whose first expansion is Maha-
visnu, the form of the Lord who with each exhalation and inhalation
respectively determines the appearance and disappearance of the rulers
of all the individual universes [even Ksirodaka-Say1 Visnu].

COMMENTARY

This verse shows that Maha-visnu, the maintainer of all the universes, is
very different from His avatara Ksirodaka-$ay1 Visnu (mentioned in verse
46), just as the original Brahma and Siva (described in verse 15) are distinct
from their counterparts within the material universe. Brahma describes
Maha-visnu by describing Him in relation to this Kstrodaka-§ay1 Visnu.
“The rulers of all the individual universes” (jagad-anda-nathah) refers to
the forms of Visnu and to the others who for performing their duties remain
even after the universes are destroyed. Among these rulers, the forms of
Visnu do not die; that is the meaning of jivanti.

TEXT 49



bhasvan yathasma-Sakalesu nijesu tejah
sviyam kiyat prakatayaty api tadvad atra
brahma ya esa jagad-anda-vidhana-karta
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, who becomes Brahma, the
creator of the universe [by bestowing His powers to that individual
soul], just as the sun displays a small portion of its powers of heat and
light in all the sun stones that represent it.

COMMENTARY

It has been shown that Durga and others are under the shelter of Maha-
visnu. Related to this, Brahma’s position is now made clear. He is shown to
be extremely different from the others because he is a jiva. Just as the sun
(bhasvan) reveals to a small degree (kiyat) its own light or heat (tejah) in all
its own stones (nijesu asma-Sakalesu), called sun stones (sirya-kanta-mani)
because they are additional (api) representatives of the sun, so a special jiva
who displays some powers becomes Brahma and serves as the sub-creator
within the universe (jagad-anda-vidhana-karta), being a partial
representative of the Lord. This verse can also refer to the original Brahma
outside the material universes. From this one can infer for Siva a similar
position of dependence outside the universe. In that case Brahma and Siva
would be known as creators of all the universes. Though Durga, or maya, is
the servant of Karanodaka-$ay1 Visnu, and the incarnations of Brahma and
Visnu within the universe are avataras of Garbhodaka-$ayt Visnu, they are
all considered to be under the shelter of Govinda because He is the final
shelter. The following verses should also be considered in this way.

TEXT 50

yvat-pada-pallava-yugam vinidhaya kumbha-
dvandve pranama-samaye sa ganadhirdjah
vighnan vihantum alam asya jagat-trayasya
govindam adi-purusam tam aham bhajami



TRANSLATION

I worship the Supreme Lord Govinda, whose lotus feet GaneSa fixes
firmly upon the two bulges on his forehead when offering obeisances so
that he may gain the power he needs to destroy all the obstacles in the
three worlds.

COMMENTARY

In order to remove obstacles in their endeavors, all people first praise
Ganesa. Thus people may think that to first praise GaneSa is obligatory. This
verse explains his actual position. This point is made even stronger by the
words of Kapila given here, for if Siva, Ganesa’s father, takes the water that
has washed Lord Visnu’s feet on his head, then the position of Ganesa is
that much less prominent:

yac-chauca-nihsrta-sarit-pravarodakena
tirthena mirdhny adhikrtena Sivah Sivo ’bhiit
dhyatur manah-Samala-Saila-nisysta-vajram
dhyayec ciram bhagavatas caranaravindam

“The blessed Lord Siva becomes all the more blessed by bearing on his
head the holy waters of the Ganges, which has its source in the water that
washed the Lord’s lotus feet. The Lord’s feet act like thunderbolts hurled to
shatter the mountain of sin stored in the mind of the meditating devotee.
One should therefore meditate on the lotus feet of the Lord for a long time.”
(Bhagavatam 3.28.22)

TEXT 51
agnir mahi gaganam ambu marud disas ca
kalas tathatma-manastti jagat-trayani
yvasmad bhavanti vibhavanti visanti yam ca
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, from whom the three worlds
composed of earth, water, fire, air, ether, space, time, mind, and soul



appear, by whom they continue their existence, and within whom they
enter at the time of universal destruction.

COMMENTARY

Therefore it is also correct to say that all the elements and their deities are
ultimately under the control of Govinda. The verse is clear.

TEXT 52

yac-caksur esa savita sakala-grahanam
raja samasta-sura-mirtir asesa-tejah
yasydajiiaya bhramati sambhyta-kala-cakro
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, by whose command the sun, the
king of all planets, moves in the sky, determining the cycles of time. The
sun, endowed with profuse heat and light, reveals the world through his
light, gives sight to the eye, and is the personification of all the
demigods.3?

COMMENTARY

Some claim that the sun is the Supreme Lord. This verse explains the sun’s
actual position. The meaning is “I worship Govinda, by whose order the
sun, who carries the wheel of time and who serves Govinda by revealing
things [yac-caksuh] by his light, moves in the sky.” In the Gira (15.12),
Govinda says:

vad aditya-gatam tejo
jagad bhasayate ’khilam
yac candramasi yac cagnau
tat tejo viddhi mamakam

“Know that the light of the sun, moon, and fire, which illuminates this
universe, is My light.”
And the Sruti says:



bhisasmad vatah pavate bhisodeti siiryah

“The wind blows out of fear of the Lord. The sun rises out of fear of the
Lord.” (Taittirtya Upanisad 2.8)

The sun is also called caksus (eye), because it is the eye of the universal
form.40

TEXT 53

dharmo 'tha papa-nicayah Srutayas tapamsi
brahmadi-ktta-patagavadhayas ca jivah
vad-datta-matra-vibhava-prakata-prabhava
govindam adi-purusam tam aham bhajami

TRANSLATION

I worship the Supreme Lord Govinda, by whom all acts of piety and
sin, the knowledge of liberation, all practices to attain liberation, as
well as all living beings, including Brahma, insects, and birds, are
endowed with particular potencies to produce particular effects.

COMMENTARY

What then can be said of the powers existing in all other things? Their
powers must all arise from Govinda. Govinda says in the Gita (10.8):

aham sarvasya prabhavo
mattah sarvam pravartate

“I am the source of everything. Due to Me, everything operates.”

TEXT 54

yas tv indragopam athavendram aho sva-karma-
bandhanuripa-phala-bhdajanam atanoti
karmani nirdahati kintu ca bhakti-bhajam
govindam adi-purusam tam aham bhajami



TRANSLATION

I worship the Supreme Lord Govinda, who bestows happiness and
distress on the red beetle and on Indra alike as appropriate responses
to their actions, and who completely destroys all sinful and pious
reactions coming to those who practice loving service to Him.

COMMENTARY

The Supreme Lord should be regarded like the rain, which spreads showers
everywhere. Thus the Lord is unprejudiced in dispensing appropriate
rewards or punishments to all living beings. But, at the same time, Govinda
favors His devotees. That is explained in this verse.

samo "ham sarva-bhiitesu
na me dvesyo ’sti na priyah
ye bhajanti tu mam bhaktya
mayi te tesu capy aham

“I am equal to all living beings. I do not hate anyone, nor do I favor anyone.
But those who worship Me with devotion are in Me, and I am in them.”
(G1ta 9.29)

ananyas cintayanto mam
ye janah paryupdsate
tesam nityabhiyuktanam
yoga-ksemam vahamy aham

“But I carry the burden of supply and maintenance of those who desire
constant association with Me, and who, thinking only of Me, worship only
Me.” (G1ta 9.22)

TEXT 55

yam krodha-kama-sahaja-pranayadi-bhiti-
vatsalya-moha-guru-gaurava-sevya-bhavaih
saficintya tasya sadyStm tanum dapur ete
govindam adi-purusam tam aham bhajami



TRANSLATION

I worship Govinda, the Supreme Lord, who bestows on His devotees
forms similar to His own but appropriate to the sentiments of those
who meditate on Him, identifying themselves in a relationship of lover,
parent, friend, servant, or son with mixtures of bewilderment, anger,
fear, and other secondary emotions.

COMMENTARY

If Govinda gives unrivaled results even to His enemies, just imagine how
much more He gives to His excellent devotees, who have no desires except
those focused exclusively on Govinda! Who else, therefore, is worthy of
worship? Only Govinda should be worshiped. Thus Brahma says, govindam
adi-purusam tam aham bhajami. With this, Brahma completes his praises.

Sahaja-pranaya (natural affection) refers to sakhya, “friendship.”
Vatsalya is the parental relationship. Moha is an emotional state in which
one forgets everything, caused when the Supreme Lord disappears from the
devotee’s vision.*! Guru-gauravam means thinking of Krsna as one’s parent
or superior identifying oneself as His son (as in the case of His children in
Dvaraka).*2 Sevya refers to dasya, in which one identifies oneself as a
servant of Krsna. These devotees attain bodies similar to the Lord’s to the
extent that the given form and qualities are suitable for their particular
mood. (Thus devotees with parental love do not attain youthful (kaisora)
forms similar to Krsna’s; rather, they receive elderly forms. Nevertheless,
they have cowherd forms like Krsna’s.) For persons absorbed in anger, only
those whose anger is in the secondary spiritual rasa called raudra (and not
the inimical anger of demons like Kamsa) attain such bodies.*3 Vasudeva,
accepting the role of a son, says:

adrstvanyatamam loke
Stlaudarya-gunaih samam
aham suto vam abhavam

prsnigarbha iti Srutah

“Since I found no one else besides You equal to me in simplicity and other
qualities of good character, I have appeared in this world as Your son
Pr$nigarbha.” (Bhagavatam 10.3.41)



The Brahma-siitra (4.4.17), illustrating that the devotee does not attain a
form exactly like the Lord’s, says:

jagad-vyapara-varjam

“Except for creating universes, the devotees attain all other powers.”
Narada says:

prayujyamane mayi tam
Suddham bhagavatim tanum
arabdha-karma-nirvano
nyapatat parica-bhautikah

“Having been awarded a transcendental body befitting an associate of the
Personality of Godhead, I quit the body made of five material elements, and
thus all acquired fruitive results of work stopped.” (Bhdagavatam 1.6.28)

These statements appear also to reject the idea that one attains a form
completely identical with the Lord’s own form.

vairena yam nrpatayah Sisupala-paundra-
Salvadayo gati-vilasa-vilokanadyaih
dhyayanta akrta-dhiyah Sayanasanadau
tat-samyam apur anurakta-dhiyam punah kim

“Inimical kings like SiSupala, Paundraka, and Salva were always thinking
about Lord Krsna. Even while they were lying down, sitting, or engaging in
other activities, they enviously meditated upon the bodily movements of the
Lord, His sporting pastimes, His loving glances upon His devotees, and
other attractive features displayed by the Lord. Being thus always absorbed
in Krsna, they achieved spiritual liberation in the Lord’s own abode. What
then can be said of the benedictions offered to those who constantly fix their
minds on Lord Krsna in a favorable, loving mood?” (Bhagavatam 11.5.48)
It should be understood that those persons who spontaneously attain
concentration on the Lord with a favorable mood, as mentioned in this
Bhagavatam verse, obtain much more than what the demons attain. It
should also be understood that those who constantly fix their minds on the
Lord attain various forms according to the intensity of their concentration.



This also shows the nondifference between the Lord’s form in Goloka and
His form on earth (since by thinking of Krsna in His earthly pastimes these
kings attained Krsna and not some other form in the spiritual realm). This
eternal nature of Krsna’s form is illustrated in the following verse:

nandadayas tu tam drstva
paramananda-nivrtah
krsnam ca tatra cchandobhih
stityamanam su-vismitah

“Nanda Maharaja and the other cowherd men felt the greatest happiness
when they saw that transcendental abode. They were especially amazed to
see Krsna Himself there, surrounded by the personified Vedas, who were
offering Him prayers.” (Bhagavatam 10.28.17)

TEXT 56

Sriyah kantah kantah parama-purusah kalpa-taravo
drumda bhiamis cintamani-gana-mayi toyam amyrtam
katha ganam natyam gamanam api vamsT priya-sakhi
cid-anandam jyotih param api tad asvadyam api ca

sa yatra kstrabdhih sravati surabhibhyas ca su-mahan
nimesardhakhyo va vrajati na hi yatrapi samayah
bhaje Svetadvipam tam aham iha golokam iti yar
vidantas te santah ksiti-virala-carah katipaye

TRANSLATION

I worship this Goloka, where there are unlimited gopts with their
beloved, Krsna, the supreme form of God, where the trees and land
fulfill all desires, where the water is as sweet as nectar, where the
speaking is singing and the walking is dancing, where the flute is the
best friend by announcing the joyful presence of Krsna everywhere,
where revealing all things the sun and moon shine with knowledge and
bliss eternally in perfect form, and where all relishable things are also
full of knowledge and bliss.



I worship Goloka, pure and uncontaminated, where extensive oceans of
milk flow from the cows, where not even a moment of time passes, and
which only a few rare devotees wandering on this earth have realized .

COMMENTARY

Brahma has praised the Lord with verses, showing how Govinda is most
worthy of worship. Now in two verses he praises the planet belonging to
that Govinda. Sriyah can only refer to the young women of Vraja (and not
Laksmi), since the gopTs are frequently mentioned in mantras and methods
of meditation. Though these women are unlimited in number (kantah), there
is only one male lover (kantah). This shows the superiority of Govinda over
exalted Narayana and other forms (like the “supreme person,” parama-
purusa). Next, is shown the superiority of Govinda’s abode over other
abodes. All of the trees are celebrated as desire trees (kalpa-taravo drumah)
because every single tree can bestow every possible desire.*> The earth
(bhuimih) has a similar potency (cintamani-gana-mayrt). Of course, if the
earth fulfills all desires, what can be said of things like the Kaustubha jewel
(since jewels are the essence of the earth)? The water is tasty like nectar.
What then can be said of the taste of the real nectar available there?
Similarly, if the speaking is attractive like singing, how much more
attractive will be the songs! And if the walking is graceful like dancing,
how much more charming will be the dancing there! The flute is considered
the dearest friend because its pervasive sound announces Krsna’s joy to all
people.

The luminaries like the sun and moon are made of knowledge and bliss
(cid-anandam jyotih). In the description of Vrndavana found in the second
chapter of the Gautamiya-tantra it is said, samanodita-candrarkam: “The
sun and moon are similar in brightness when they rise.” Thus the light there
is called supreme (param) because the moon in Goloka is eternally a full
moon. Api indicates that this light reveals everything. All the pleasurable
(asvadyam) items are also full of knowledge and bliss, since they are made
of the Lord’s cit-Sakti. The nature of the place as imbued with cit
(transcendental knowledge) is described in the Bhagavatam (10.28.14):

iti saficintya bhagavan
maha-karuniko harih



darsayam asa lokam svam
gopanam tamasah param

“Thus deeply considering the situation, the all-merciful Supreme
Personality of Godhead Hari revealed to the cowherd men His abode, which
is beyond material darkness.”

The Hayastrsa-paiicaratra describes the nature of things in Vaikuntha:

dravya-tattvam Srnu brahman
pravaksyami samasatah
sarva-bhoga-prada yatra
padapah kalpa-padapah

gandha-riipam svadu-riapam

dravyam puspadikam ca yat
heyamsanam abhavac ca
rasa-ripam bhavec ca tat

tvag-bijam caiva heyamsam

kathinamsSam ca yad bhavet

sarvam tad bhautikam viddhi
nahi bhiitamayam hi tat

rasavad bhautikam dravyam
atra syad rasa-riipakam

“Hear about the substance of the spiritual realm. I will speak about
Brahman in summary. There the trees are desire trees, yielding all
enjoyment. There the flowers and other items are all filled with fragrance
and taste. The place is bliss itself because there are no inferior sections.
Fruits with skin, seeds, and hard parts belong to the material world.
Understand that there is no material substance there. All objects are filled
with bliss.”

Oceans of milk flow from the cows because the cows are absorbed in
hearing the sound of Govinda’s flute. The inhabitants of Goloka do not
know time at all (samayah na vrajati, “time does not proceed for even half
a second”) because they are absorbed in Govinda. Or it can be explained by



saying that “the faults of time do not exist there.” The Second Canto of
Srl‘mad-Bhdgavatam (2.9.10) says:

pravartate yatra rajas tamas tayoh
sattvam ca misram na ca kala-vikramah
na yatra maya kim utapare harer
anuvrata yatra surasurarcitah

“In that personal abode of the Lord, the material modes of ignorance and
passion do not prevail, nor is there any of their influence in goodness. There
is no predominance of the influence of time, so what to speak of the
illusory, external energy; it cannot enter that region. Without discrimination,
as devotees both the demigods and the demons worship the Lord.”

Sveta means “pure” and the word dvipa (island) indicates that the place
has no connection to matter. Similarly, the Gopala-tapant Upanisad (2.27)
says:

sarasi padmam tisthati tatha-bhiamyam hi tisthati

“The land stands like a lotus in a pond.”
This particular place is known to some (katipaye), though to very few
(ksiti-virala-carah), on this earth:

yam na vidmo vayam sarve prcchanto ’pi pitamaham

“We do not know that place. Thus we inquired from Brahma.” (Hari-vamsa
2.19.33)

TEXT 57

athovaca maha-visnur
bhagavantam prajapatim
brahman mahattva-vijiiane
praja-sarge ca cen matih
parica-Sloktm imam vidyam
vatsa dattam nibodha me



TRANSLATION

Then Maha-visnu46 spoke to the devotee Brahma: If you desire to
create the bodies of living entities and you also desire knowledge of
God, then understand this knowledge given by Me through the
following five verses.

COMMENTARY

Having recited his prayer, Brahma then received the mercy of the Lord. The
meaning of this verse is clear.

TEXT 58

prabuddhe jiiana-bhaktibhyam
atmany ananda-cin-mayt
udety anuttama bhaktir
bhagavat-prema-laksana

TRANSLATION

When the soul is awakened by knowledge and devotion, the highest
form of loving devotion [bhakti] will appear: devotion characterized by
bliss and knowledge and endowed with transcendental love [prema] for
the Lord.

COMMENTARY

As an act of mercy, Maha-visnu then spoke these final five verses. This
combination of knowledge and devotion is mentioned in the Bhagavatam’s
Eleventh Canto (11.19.5):

tasmdj jiianena sahitam
jAatva svatmanam uddhava

JjAana-vijiana-sampanno
bhaja mam bhakti-bhavatah

“Therefore, My dear Uddhava, through knowledge you should understand
your actual self. Then, advancing by clear realization of Vedic knowledge,



you should worship Me in the mood of loving devotion.”

TEXT 59

pramanais tat-sad-dacarais
tad-abhyasair nirantaram
bodhayan atmandatmanam

bhaktim apy uttamam labhet

TRANSLATION

Realizing spontaneously his own nature as a soul by constant practice —
by following the saintly devotees of the Lord according to the
devotional scriptures — the devotee will attain pure loving devotion
[bhakti].

COMMENTARY

The method of attaining prema by bhakti and jiiana is explained here 47
Spontaneously (atmana) one will realize (bodhayan) one’s nature as a pure
spirit soul (armanam) by constant practice of those actions typical of the
devotees of the Lord (tat-sad-acaraih) according to the devotional
scriptures (pramanaih). Then, that person, taking shelter of the Lord, will
attain (and practice) pure loving devotion (uttamam bhaktim). In this
manner the Srutis pray:

sva-krta-puresv amisv abahir-antara-samvaranam
tava purusam vadanty akhila-sakti-dhrto ‘'msa-krtam
iti nr-gatim vivicya kavayo nigamavapanam
bhavata upasate 'nghrim abhavam bhuvi visvasitah

“The individual living entity, while inhabiting the material bodies he has
created for himself by his past sinful and pious actions, actually remains
uncovered by either gross or subtle matter. This is so because, as the Vedas
describe, he is part and parcel of You, the possessor of all potencies. Having
determined this to be the status of the living entity, learned sages become
imbued with faith and worship Your lotus feet, to which all Vedic sacrifices



in this world are offered, and which are the source of liberation.”
(Bhagavatam 10.87.20)

TEXT 60

yvasyah Sreyas-karam nasti
yaya nirvrtim apnuyat
va sadhayati mam eva

bhaktim tam eva sadhayet

TRANSLATION

One should then attain that type of loving devotion to which there is
nothing superior [prema, ‘“‘transcendental love” for Krsna], by which
one attains supreme bliss, and by which one attains Me alone.

COMMENTARY

Prema-bhakti and nothing else is the goal of that pure loving devotion. In
the Bhagavatam’s Fourth Canto (4.24.55) it 1s said:

tam duraradhyam aradhya
satam api durapaya
ekanta-bhaktya ko variichet
pada-miilam vina bahih

“My dear Lord, pure devotional service is even difficult for liberated
persons to discharge, but only devotional service can satisfy You. Who will
take to other processes of self-realization if he is actually serious about the
perfection of life?”

TEXT 61

dharman anyan parityajya

mam ekam bhaja visvasan
yvadrst yadrst Sraddha
siddhir bhavati tadrst



kurvan nirantaram karma
loko yam anuvartate
tenaiva karmana dhyayan
mam param bhaktim icchati

TRANSLATION

Giving up all other practices, with faith, just worship Me alone.
According to one’s faith, one attains the goal. Just as the people of the
world constantly act in pursuit of their goals, you should desire to
attain pure loving devotion to Me while meditating on Me during the
performance of service.

COMMENTARY

This verse explains that one should perform pure sadhana-bhakti (regulated
devotional service) by practicing without material desires.

akamah sarva-kamo va

moksa-kama udara-dhth
ttvrena bhakti-yogena
yajeta purusam param

“A person who has broader intelligence, whether he be full of all material
desire, without any material desire, or desiring liberation, must ultimately
worship the supreme whole, the Personality of Godhead by pure devotional
service” (Bhagavatam 2.3.10)

TEXT 62
aham hi visvasya cardcarasya
btjam pradhanam prakrtih pumams ca
mayahitam teja idam bibharsi
vidhe vidhehi tvam atho jaganti

TRANSLATION

I alone am the highest form among all moving and nonmoving entities
of the universe, since I am the most complete form of God. I am both



unmanifest matter and He who instigates unmanifest matter. I have
bestowed My powers on you. You now possess the necessary powers for
creation. O Brahma, now create the bodies for the living entities in this
universe.

COMMENTARY

The Lord states with good reasoning that Brahma’s desire to create will be
fulfilled. He says, “I am the most excellent (pradhanam) among all forms in
the universe since I am the seed (bijam) of all forms of God, the complete
form of bhagavan. 1 am the unmanifested state of matter (prakrtih) since it
depends completely on Me. I am the instigator or witness of prakrti, ‘the
material energy’ (puman: Maha-visnu, who glances on prakrti and
Ksirodaka-$ay1 Visnu, dwelling within the universe). What more can be said
of My powers? You, Brahma, also possess this power, because I have given
it (mayahitam) to you. O Brahma (vidhe), by that power produce (vidhehi)
the moving and nonmoving bodies of the entities in the universe (jaganti).

The Brahma-samhita, which in its hundred chapters describes the Lord,
was recited by Brahma and is filled with essential deep knowledge
concerning Krsna. Though persons with various motives declare many
alternative readings and meanings, I have obtained and verified the correct
version.

Here ends Srtla Jiva Gosvami’s Dig-darsant commentary on the fifth
chapter of SrT Brahma-samhita.



Appendixes



Sanskrit Pronunciation Guide

The system of transliteration used in this book conforms to a system that
scholars have accepted to indicate the pronunciation of each sound in the
Sanskrit language.

The short vowel a is pronounced like the u in but, long a like the a in
far. Short i is pronounced as in pin, long 1 as in pique, short u as in pull, and
long @ as in rule. The vowel r is pronounced like the ri in rim, e like the ey
in they, o like the o in go, ai like the ai in aisle, and au like the ow in how.
The anusvara (m) is pronounced like the n in the French word bon, and
visarga (h) 1s pronounced as a final h sound. At the end of a couplet, ah is
pronounced aha, and ih is pronounced ihi.

The guttural consonants — k, kh, g, gh, and n — are pronounced from the
throat in much the same manner as in English. K is pronounced as in Kkite,
kh as in Eckhart, g as in give, gh as in dig hard, and n as in sing.

The palatal consonants — ¢, ch, j, jh, and fi — are pronounced with the
tongue touching the firm ridge behind the teeth. C is pronounced as in
chair, ch as in staunch-heart, j as in joy, jh as in hedgehog, and 1 as in
canyon.

The cerebral consonants — t, th, d, dh, and n — are pronounced with the
tip of the tongue turned up and drawn back against the dome of the palate.
T is pronounced as in tub, th as in light-heart, d as in dove, dh as in red-
hot, and n as in nut. The dental consonants — t, th, d, dh, and n — are
pronounced in the same manner as the cerebrals, but with the forepart of the
tongue against the teeth.

The labial consonants — p, ph, b, bh, and m — are pronounced with the
lips. P is pronounced as in pine, ph as in uphill, b as in bird, bh as in rub-
hard, and m as in mother.

The semivowels —y, r, 1, and v — are pronounced as in yes, run, light,
and vine respectively. The sibilants — §, s, and s — are pronounced,



respectively, as in the German word sprechen and the English words shine
and sun. The letter h is pronounced as in home.



I'The Chandogya Upanisad, belonging to the Sama Veda, says krsnaya
vasudevaya devaki-nandanaya. A slightly different iteration, krsnaya
devaki-nandanaya vasudevaya, is found in the Tripad-vibhiti Upanisad of

the Atharva Veda.



2 Payasa kumbham pirayatiti nyaya.



3 The verb krs can mean “to hold power over others” or “to attract others.”



4 A similar verse is found in the Mahabharata (5.68.5): krsir bhiivacakah
Sabdo nas ca nirvrtivacakah/ krsnas tadbhavayogdc ca krsno bhavati
sasvatah.



5 “Eighteen-syllable mantra” refers to the “Gopala mantra,” the sixth of
seven mantras given to Gaudiya Vaisnavas at the time of brahminical
initiation.



6 The Arharva-Sikha Upanisad says, sarvani brmhayati brahma. The
Sandilya Upanisad says, yasmac ca brmhati brmhayati ca sarvan tasmad
ucyate param brahma.



7 The Bhatta referred to here is Kumarila Bhatta, a Mimamsaka.



8 Self-revelation is a quality of knowledge.



9 Gopi-jana-vallabhaya-svaha.



10 Three meanings of the mantra are given: Krsna as impersonal Brahman,
as majestic in Goloka, and as intimate in Gokula.



W Bhagavatam 10.5.1



12 Krsnopanisad 9



13 Before reciting a mantra it is customary to utter the name of the sage who
revealed the mantra (in this case Narada), the meter (gayatr7), the form of
the Lord who is the subject of the mantra (Krsna), the bija of the mantra
(kltm), the Sakti of the mantra (svaha), the prakrti of the mantra (Krsna), the
adhisthatr-devata (purusa, Krsna) and the purpose of uttering the mantra.
See the Hari-bhakti-vilasa 5.146.



14 The distinction between Gokula and Goloka is also made in the Laghu-
bhagavatamrta. Though the form of Krsna is the same in Goloka, there is a
mixture of reverence in the relationships. ViSvanatha Cakravartt explains in
his commentary on Bhakti-rasamrta-sindhu 1.2.303 that those who worship
Radha and Krsna with vaidhi-bhakti attain Goloka, whereas those who
worship Radha and Krsna with raganuga-bhakti attain Gokula.



15 Here the word deva-Itla is used. This refers to the eternal pastimes that
take place in the spiritual realm. The pastimes of Svetadvipa, or Goloka, are
aprakata and do not appear on earth. Krsna’s nara-Ilrla appears on earth in
Vrndavana and in the spiritual world in Gokula within Goloka.



16 The purusarthas generally referred to in the Vedas are dharma, artha,
kama, and moksa. However, in the pttha-piija mentioned in the
commentary to the Hari-bhakti-vilasa (6.18) and other texts, dharma,
jAana, vairagya, and aisvarya are worshiped. Perhaps the Brahma-sambhita
is referring to these items. In any case, how would these things exist in the
spiritual world? The personalities who, in the spiritual world, bestow
semblances to these things for the purpose of Krsna’s pastimes reside in that
transcendental realm.



17 The Saktis are mentioned in the commentary to the Hari-bhakti-vilasa
(6.19) in relation to pitha-pija: Vimala, Utkarsint, Jiana, Kriya, Yoga,
Prahvi, Satya, I$ana, and Anugraha.



18 The Brahma-sarihita verse mentions that in Svetadvipa the four Vedas
are present. Thus the Bhagavatam verse indicates Goloka rather than
Gokula.



19 In the material world there is another planet called Goloka filled with
surabhi cows.



20 This refers to the process of gradual liberation achieved by practitioners
of yoga-misra-bhakti. They go to Dhruvaloka and Brahmaloka and then get
liberated.



21 1t is called nidra, or “sleep,” because He is indifferent to the material
world, and it is called yoga because He is blissfully absorbed in His
spiritual pastimes.



22 Nara means “the offspring of Nara.”



23 The golden eggs are the shells that surround the universes and are
composed of the elements in an uncombined state. Mahat-tattva alone does
not form the eggs. The elements arise in the following manner: Mahat-
tattva manifests ahankara in sattva, rajas, and tamas. The sattva portion
gives rise to the mind and intelligence. The rajas portion gives rise to the
senses. The tamas portion gives rise to the sense objects and the five gross
elements. The elements in an uncombined state form coverings of the
universe. By the will of Visnu, the five gross elements then combine with
each other within the universe and become functional for making the
planets and celestial bodies there. This is described in the Brahma-sambhita,
verse 19.



24 This refers to the state in which the elements remain separate. Only after
each element combines in the proportion of half of the main element with
one-eighth of each of the other four does that element become functional
for making the planets and celestial bodies within the universe.



25 Vis$vanatha mentions in his commentary that there are seven coverings.
These are mentioned elsewhere as mahat-tattva, ahankara, ether, air, fire,
water, and earth. This is in agreement with Srz‘mad-Bhdgavatam (3.29.43).
But in the verse recited by Brahma (Bhagavatam 10.14.11), eight elements
are mentioned. Prakrti is the eighth covering. An eighth covering is also
mentioned in ViSvanatha’s commentary to Bhagavatam 10.89.51, in which
the cakra pierces the covers of the universe for Arjuna. This is also
described in addition to the seven layers as being outside the universe
(Bhagavatam 3.26.52). The Brhad-bhagavatamrta (2.23.15-18) also
describes eight coverings. In the Brahma-samhita only the five gross
elements are mentioned. Perhaps this is simply indicatory, standing for the
ahankara and mahat-tattva as well.



26 This refer not to the Gayatri mantra but to the Krsna mantra. In the verse
itself, the word sarasvatt can refer to the goddess of learning or the wife of
Lord Visnu or simply a divine voice.



27 The “sixteenth and twenty-first consonants” respectively refer to the
syllables ta and pa in the Sanskrit alphabet.



28 This is the Kama-gayatri since the commentary says that this GayatrT’s
deity was Krsna, whom Brahma had worshiped.



29 In this verse there is no trace of Krsna in His role as God. This
differentiates Gokula from Goloka. This distinction is also made in the
Krsna-sandarbha and the Laghu-bhagavatamyrta. The verse also describes a
variety of pastimes, not a single pastime, in various places. This is called
svarasiki-Irla.



30 The unmanifest pastimes of Krsna can be realized in two ways. By
meditating on certain mantras, such as the present verse or the Brhad-
dhyana mantra mentioned in the Krama-dipika, one can attain realization of
one particular pastime as it occurs in one particular place. This is referred to
as mantropasana-dhyana-mayrt. Realization of a variety of pastimes that
occur in various places is called svarasiki-lila.



31 Candraka can also refer to the eye of a peacock feather. Given that
interpretation, Govinda would have a shining garland and a swinging
peacock feather. Candraka can also refer to a type of jasmine. That
interpretation would mean Govinda has a shining garland of jasmine that
sways in the breeze.



32 Svarasikt and mantropasana-dhyana-mayt pastimes are mentioned in the
previous three verses.



33 Following that it is said: “All the demigods from the upper, lower, and
middle universal planetary systems assembled at the altar of the Rajastiya
sacrifice performed by Maharaja Yudhisthira. After seeing the beautiful
bodily features of Lord Krsna, they all contemplated that He was the
ultimate dexterous creation of Brahma, the creator of the human beings.”
(Bhagavatam 3.2.13)



34 This is equated with sandhini-Sakti: sandhinira sara amsa — ‘Suddha-
sattva’ nama. (Sri Caitanya-caritamrta, Adi-ltla 4.64)



35 The cit-Sakti is a combination of sandhint, samvit, and hladint and
manifests as the form of Bhagavan.



36 Jiva Gosvam says here that kanya does not mean the girls were at that
time unmarried.



37 In Vi$vanatha Cakravarti Thakura’s commentary on chapter 88 of the
Bhagavatam’s Tenth Canto, it is explained that Rudra has one abode in the
layer of ahankara, Maha-visnu has His abode in the mahat-tattva as well as
in the Karana Ocean, and Durga has her abode in the layer of prakrti.
However, Brhad-bhagavatamrta (1.3.95) says Sivaloka is beyond the
coverings of the universe.



38 Though Siva associates with famas (ignorance), he is not contaminated.
This is made clear in the Laghu-bhagavatamrta (1.2.28): Siva is without a
touch of the material gunas (modes) since he is the Lord; however, the
ignorant perceive him, among the gunavataras, to be contaminated by
tamo-guna (the mode of ignorance).



39 Among the nine planetary deities, the sun is the chief.



40 The sun is the eye of the universal form, and as the deity of that eye it
empowers the eyes of all beings in the universe with sight.



41 The Bhakti-rasamrta-sindhu (2.4.92) defines moha, a vyabhicari-bhava
(a symptom of “aggressive ecstasy”), as follows: “A blank or confused state
of mind (an internal inertia) arising from joy, separation, fear, or
lamentation is called moha. In that state there is falling on the ground,
absence of sense perceptions, wandering around, and inactivity.” This
emotional state, as well as thirty-two others, operates only in conjunction
with the principal sthayi-bhavas (permanent or continuous ecstasies) of
santa, dasya, sakhya, vatsala, and madhura.



42 This type of dasya is called gaurava-priti. It is described in the Bhakti-
rasamyrta-sindhu (3.2.144).



43 Krodha refers to raudra-rasa, and bhiti to bhayanaka-rasa. These
secondary rasas support the primary rasas in the category of affection; thus
they do not exist without that primary rasa, which is favorable to Krsna.
They appear only in devotees. The enemies of Krsna exhibit anger toward
Krsna and fear of Krsna, but Ripa Gosvamit does not accept these as true
rasas since they do not have a primary rasa in connection with Krsna.



44 This verse indicates svarasikT pastimes, as described in the commentary
to verse 30. However, according to Laghu-bhagavatamrta, the place it
describes is Goloka (or Svetadvipa), not Gokula. Thus the inhabitants are

aware of Govinda as the Supreme Lord, or parama-purusa, “supreme
person.”



45 Of course, every inhabitant of the spiritual world desires only to please
the Lord.



46 Some translators take Maha-visnu to be Krsna speaking in this verse. Jiva
Gosvami does not comment on this. Judging by the context, since Brahma
heard the Krsna mantra and meditated on Krsna, it would seem the speaker
is Krsna. Of course Garbodaka-$ayT Visnu instructed Brahma to meditate,
so He could also be the speaker at this point. Nonetheless, if Maha-visnu is
the speaker of this verse, then He is speaking on behalf of Krsna, for in the
commentary to the last verse (62) of the Brahma-samhita, Jiva Goswami
refers to Krsna as purna-bhagavat-riipam, the “complete form of
Bhagavan.” This expression is not used in relation to Maha-visnu.



47 This seems to recommend the gradual process of development mentioned
in the Grita: niskama-karma-yoga followed by jiiana-yoga, astanga-yoga,
and finally bhakti-yoga.
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